STUDY OF THE CLARETIAN CONSTITUTIONS

Introduction
Entering the Constitutions as a Living Rule of Life

The Claretian Constitutions (Rome 2000 edition) are far more than a juridical document
regulating the life of the Congregation. They are the mature expression of a charism born in the heart
of Anthony Mary Claret and discerned, purified, and confirmed by the Church. They articulate the
spiritual form of life given to us by the Spirit: to follow Christ in apostolic community as Sons of the
Immaculate Heart of Mary, dedicated to the ministry of the Word for the glory of God and the
salvation of the world.

When read properly, the Constitutions reveal not only what we must do, but who we are called
to become. They shape identity before they regulate behaviour. They describe a missionary
configuration to Christ that integrates prayer, fraternity, vows, mission, formation, and governance
into one coherent evangelical project.

The Nature of the Constitutions: A Spiritual Architecture

The Constitutions flow from the Gospel as supreme norm and translate our Founder’s
missionary experience into ecclesial language. They are neither a compilation of isolated
prescriptions nor a mere administrative manual. Rather, they form a unified spiritual architecture
whose foundation is Christ sent by the Father and whose horizon is universal evangelization.

At the heart of this architecture stands the apostolic dynamic: to be with Christ and to be sent
by Him. Every chapter unfolds this tension—community mirrors Trinitarian communion; VOws
configure us to Christ; prayer sustains mission; obedience serves apostolic availability; poverty
safeguards freedom; chastity expands universal love.

Thus, the Constitutions are not static norms but a living pattern of missionary existence. They
protect the integrity of the charism across cultures, continents, and generations.

Ecclesial Authority and Normative Force

The current edition of the Constitutions was adapted to the new Code of Canon Law and
approved by the Apostolic See. Their authority, therefore, is ecclesial and not self-generated. They
express the Church’s recognition that the Claretian charism is a gift for the People of God.

The Directory of the Congregation of Missionaries Sons of the Immaculate Heart of Mary
clarifies that the Constitutions contain the essential and permanent elements of our missionary life
and must be the central axis of renewal. No custom or internal practice may prevail against them.
They are binding not as external constraint but as the concrete shape of evangelical fidelity.

To receive the Constitutions, therefore, is to receive a covenant—between the Congregation
and the Church, between the missionary and Christ, between brothers united in apostolic communion.

Why a Structured Synthesis Is Necessary

The theological density and spiritual richness of the Constitutions require more than
occasional consultation. They demand attentive study, communal reflection, and practical integration.
Without structure, the text may remain admired but not assimilated; known intellectually but not
interiorized spiritually.

For this reason, what follows is presented as a structured synthesis organized according to
chapters and numbers. This method safeguards fidelity to the text while facilitating deeper
understanding. It allows the missionary to see the internal coherence of the document and to perceive
its formative logic.



The synthesis is then complemented by concrete tools: methods for studying the
Constitutions, practical ways to integrate them into daily life and choices, and a discernment
instrument explicitly grounded in constitutional principles.

The Proper Disposition for Reading the Constitutions

The Constitutions must be read neither defensively nor selectively, but receptively and
integrally. They are not primarily concerned with regulation but with configuration. Their purpose is
to form contemplatives in action, brothers in communion, servants of the Word, sons of Mary’s
Heart—men on fire with love.

To read them spiritually is to allow them to question us. To study them seriously is to measure
our lives against the evangelical vision they propose. To pray with them is to rediscover the grace of
our vocation.

From Text to Transformation

The ultimate aim of studying the Constitutions is not information but transformation. When
interiorized, they protect zeal from activism, obedience from servility, poverty from ideology, chastity
from repression, authority from domination, and community from functionalism. They ensure that
mission remains Christ-centred, Marian in tenderness, ecclesial in communion, and cruciform in
generosity.

This introduction, therefore, situates the synthesis that follows within a formative horizon.
The Constitutions are not a document of the year 2000; they are a living form of missionary holiness
for today.

When embraced fully, they enable each missionary to renew his identity in the spirit of
Anthony Mary Claret and to become ever more deeply what the charism envisions:

A son formed in the Heart of Mary,

a brother in apostolic communion,

a servant of the Word,

and a man set ablaze with the love of Christ.

I. FUNDAMENTAL CONSTITUTION (nn. 1-9)
Identity, Origin, and Charismatic Core

The Fundamental Constitution (nn. 1-9) functions as the theological and spiritual nucleus of
the entire Claretian legislative text. Everything that follows, community life, vows, mission,
formation, and governance, flows from these foundational affirmations. These numbers define who
we are, why we exist, and in whose name we are sent. They are not introductory formalities; they are
the genetic code of the Congregation.

Foundation and Aim (nn. 1-2)
Born in the Church for the Church

The Congregation was founded in Vic, Spain, on July 16, 1849, by Anthony Mary Claret. This
historical fact is not merely chronological information; it is a theological event. The Spirit raised up
the Founder in a concrete ecclesial and social context marked by religious ignorance, political
instability, and pastoral urgency. The origin in Vic signifies that the Congregation was born as a
missionary response to crisis, its DNA is apostolic dynamism.



The Constitutions articulate the triple aim of the Congregation: the glory of God, the
sanctification of its members, and the salvation of all people. These three dimensions are
inseparable. The glory of God is not abstract praise but manifested in transformed lives; sanctification
is not private perfectionism but missionary availability; salvation is not limited to a few but directed
toward the whole world.

Thus, from the beginning, the Congregation understands itself as possessing a missionary
charism in the Church. It does not exist for internal stability but for outward proclamation. Its
holiness is apostolic; its contemplation is missionary; its community is evangelizing.

Christological Foundation (nn. 3—4)
Sent by the Father, Configured to the Son

The Fundamental Constitution roots the Congregation explicitly in the mystery of Christ.
Jesus Christ is presented as the One sent by the Father, incarnate through the Virgin Mary and anointed
by the Spirit to proclaim the Good News to the poor. The missionary identity of the Congregation
derives directly from this Trinitarian sending.

The apostolic model is succinctly expressed in the Gospel dynamic: to be with Him and to
be sent. This double movement structures Claretian life. Without being with Christ, mission becomes
activism; without being sent, communion becomes self-referential. The Congregation participates in
Christ’s own relationship with the Father—obedient, prayerful, and totally dedicated to the Kingdom.

The Constitutions affirm that the Gospel is the supreme rule. This means that constitutional
norms are not autonomous regulations but concrete applications of evangelical discipleship. The text
itself must always remain transparent to the Word of God. Every Claretian vocation is measured
against Christ’s call to perfection, fraternal love, prayer, apostolic courage, and the beatitudes.

The Evangelical Counsels (n. 5)
Public Consecration for Apostolic Witness

In responding to Christ’s call, the Sons of the Immaculate Heart of Mary embrace the
evangelical counsels of chastity, poverty, and obedience through public vows. These vows are not
ascetical exercises detached from mission; they are visible manifestations of Christ’s own life.

Chastity expresses universal apostolic love. Poverty ensures freedom and solidarity with the
poor. Obedience configures the missionary to Christ’s filial surrender to the Father. Through public
profession, the missionary is consecrated by God and incorporated into an Institute that is “truly and
fully apostolic.”

The vows are therefore not merely personal commitments; they are ecclesial signs. They
proclaim that Christ is enough, that the Kingdom is real, and that mission requires total availability.

Ecclesial Identity (n. 6)
Steadfast Helpers in the Ministry of the Word

The Congregation understands itself as a body of missionaries placed at the service of the
Church’s pastors. As “steadfast helpers of the Bishops in the ministry of the Word,” Claretians
collaborate in preaching, catechesis, formation, publications, and all means capable of spreading the
Gospel.

This collaboration is not passive subordination but creative communion. Love and obedience
to the Pope and to the Bishops express ecclesial belonging. The missionary charism is never
autonomous from the Church’s hierarchy; it flourishes within communion.



Ecclesial identity safeguards the Congregation from ideological isolation and roots its zeal in
the universal mission of the Church.

One Congregation, One Mission (n. 7)
Unity in Diversity of Ministries

The Congregation is composed of priests, deacons, brothers, and students who share the same
vocation and mission. While sacramental roles differ, dignity and apostolic responsibility are equal.
This unity expresses a deeply ecclesiological vision: charism precedes function.

All members belong to the same missionary community, participate in the same charism, and
are bound by the same vows. Diversity enriches the Congregation without fragmenting it.
Brotherhood is not secondary to ministry; it is constitutive of it.

This number protects the Congregation from clerical reductionism and affirms the
complementary vocation of missionary brothers and ordained members within one apostolic body.

Marian Dimension (n. 8)
Sons of the Immaculate Heart

The Congregation attributes its foundation to the intervention of the Blessed Virgin Mary and
honours her under the title of her Immaculate Heart. To be a Son of the Immaculate Heart is not
devotional ornamentation; it is spiritual identity.

Marian filiation shapes the missionary’s interior life. Mary is model of faith, availability,
contemplation, and apostolic presence. The missionary accompanies her in love and trust, seeking
conformity to Christ and cooperation in her maternal mission.

This Marian dimension ensures tenderness in zeal, humility in authority, and perseverance
under trial. It anchors mission in contemplative receptivity.

The Ideal Claretian (n. 9)
A Man on Fire with Love

The Fundamental Constitution culminates with the portrait of the Claretian missionary: “a
man on fire with love.” This description is not poetic exaggeration but charismatic realism. The
missionary is animated by divine charity that spreads wherever he goes.

Nothing daunts him: he delights in privations, welcomes work, embraces sacrifices, smiles at
slander, rejoices in suffering, and glories in the Cross of Christ. The Cross is not endured reluctantly
but embraced joyfully as participation in Christ’s redemptive mission.

This final number synthesizes the preceding ones. Identity (nn. 1-2), Christological
foundation (nn. 3—4), vows (n. 5), ecclesial communion (n. 6), fraternal unity (n. 7), and Marian
filiation (n. 8) converge in a missionary consumed by love.

The Fundamental Constitution, therefore, presents not merely principles but a form of life: a
contemplative apostle, Marian in heart, ecclesial in spirit, cruciform in dedication, and ablaze with
charity for the salvation of the world.

FOR DEEPENING

VOCATION & IDENTITY
1. How do I personally experience and interpret God’s call to be a Claretian missionary at this
stage of my life?



2. In what concrete ways has following Christ become the supreme rule shaping my decisions,
priorities, and relationships?
3. If someone observed my life closely, would they recognize in me the identity of a Son of the
Immaculate Heart of Mary and a “man on fire” for mission?
CHRIST-CENTERED DISCIPLESHIP
1. Inwhat areas of my life am I genuinely conforming myself to Christ, and where do I still resist
His way — especially the Cross?
2. Which aspect of Christ’s life (prayer, poverty, obedience, suffering, zeal, compassion)
challenges me most, and why?
3. What concrete changes would deeper conformity with Christ require of me now?
MARIAN FILIATION
1. What does it concretely mean for me today to live as a Son of the Immaculate Heart of Mary?
2. How does Mary shape my way of loving, leading, suffering, and evangelizing?
3. Is my Marian devotion truly transformative in my missionary life, or does it remain at a
devotional or emotional level?
MISSION
1. How do I understand and live my participation in the Church’s evangelizing mission within
the Congregation?
2. Where do I experience authentic apostolic joy, and where do I encounter fatigue, fear, or
discouragement?
3. Am I truly available for universal mission, and what attachments or fears limit my missionary
generosity?

PART ONE
MISSIONARY LIFE OF THE CONGREGATION

Part One of the Constitutions unfolds the concrete shape of Claretian existence. If the
Fundamental Constitution (nn. 1-9) establishes identity and origin, Part One (nn. 10-57) describes
how that identity becomes lived reality. It articulates the inner structure of missionary life:
community, vows, prayet, conformity to Christ, mission, and ongoing growth.

This section makes clear that missionary life is not a collection of separate practices but an
integrated organism animated by charity and directed toward evangelization.

Chapter I — Missionary Community (nn. 10-19)
Trinity as Model (nn. 10-12)
Communion Rooted in Divine Life

The Constitutions begin missionary life not with activity but with communion. The Claretian
community is modelled on the life of the Trinity. Just as the Son lives in communion with the Father
and the Spirit, missionaries are called to be one so that the world may believe.

Community, therefore, is not a pragmatic arrangement for apostolic efficiency. It is
participation in divine communion. The love poured into our hearts by the Spirit builds up fraternal
life as the first and most necessary gift.

The Eucharist stands at the centre of this communion. It is the sign of unity and the bond of
charity. Around the Eucharistic table, missionary fraternity is continually renewed, purified, and
strengthened. Prayer, especially liturgical prayer, nourishes the common life and protects it from
functionalism.

The “family spirit” that characterizes Claretian community expresses warmth, transparency,
simplicity, and shared responsibility. It is a space where vulnerability is possible and charity is
practiced concretely.



Core Insight: Community is theological before it is organizational. It flows from Trinitarian
communion and is sustained by Eucharistic love.

Shared Mission (nn. 13-14)
The Community as Apostolic Subject

All ministries exercised by individual missionaries belong to the community. No apostolate is
private property. Whether preaching, teaching, writing, or pastoral service, every ministry is entrusted
by and exercised in communion with the community.

The missionary does not act as an isolated entrepreneur but as a member of a sent body. Even
when an individual carries out a specific task, the entire community participates spiritually and
morally in that mission.

At the same time, local communities must be rooted in the particular Church where they serve.
They are not self-contained missionary enclaves but living cells within the diocesan and ecclesial
fabric. Their life and ministry must unfold in response to the concrete needs of the local Church and
society.

Missionary community, therefore, is both contemplative communion and apostolic
instrument.

Fraternal Charity (nn. 15-19)
Concrete Practices of Love

The Constitutions insist that fraternal love must be expressed in attitudes and behaviors.
Community is built through humility, simplicity, service, patience, and forgiveness.

Mutual fraternal correction is an act of charity, not control. Speech must be humble and
constructive, avoiding criticism, murmuring, and divisiveness. Discord and factionalism are
recognized as serious threats to missionary communion.

Bearing one another’s burdens, forgiving without limit, and maintaining transparency in
relationships are essential disciplines of fraternal life.

Community becomes credible not when conflict disappears, but when charity prevails within
it.

Core Insight: Claretian community is not functional teamwork; it is a sacramental sign of divine
communion lived in apostolic fraternity.

FOR DEEPENING

MISSIONARY COMMUNITY
1. How do I concretely contribute to building communion, trust, and fraternity in my local
community?
2. In what situations do I struggle most with fraternal charity — and what does this reveal about
my inner freedom?
3. Does my presence strengthen unity and shared mission, or does it create distance and subtle
division?

Chapter II — Chastity (nn. 20-22)

Apostolic Celibacy for the Kingdom



Chastity is embraced for the sake of the Kingdom. It is not a renunciation of love but an
expansion of love. Through apostolic celibacy, the missionary becomes available for universal
charity, capable of loving without possessiveness or exclusivity.

The vow demands emotional maturity, disciplined affectivity, and integration of sexuality
within the broader call to self-gift. The Constitutions implicitly recognize that celibacy requires
formation, vigilance, and community support.

Chastity safeguards apostolic freedom. It ensures that missionary zeal is not compromised by
divided attachments.

Integration Key: Emotional maturity is indispensable for credible mission. Celibacy must be lived
as joyful availability, not suppressed desire.

Chapter III — Poverty (nn. 23-27)
Freedom through Detachment

Poverty configures the missionary to Christ poor. It involves personal detachment, communal
sharing of goods, and simplicity of lifestyle. No member possesses goods individually; all is held in
common.

This vow fosters solidarity with the poor and protects the Congregation from institutional
worldliness. Simplicity in living, responsible administration, and transparency in economic matters
express evangelical credibility.

Poverty is not merely external austerity but interior freedom from possessiveness. It liberates
the missionary for mobility, generosity, and trust in Providence.

Integration Key: True poverty generates apostolic freedom. It dismantles subtle forms of security
that obstruct missionary availability.

Chapter IV — Obedience (nn. 28-32)
Listening and Missionary Availability

Obedience is rooted in Christ’s filial relationship with the Father. It is fundamentally an
attitude of listening—to God, to the Spirit, to the community, and to legitimate authority.

The Constitutions emphasize communal discernment and shared responsibility. Obedience is
not passive submission but active participation in seeking God’s will. Authority, for its part, is a
service to communion and mission.

Availability for assignments and readiness to be sent wherever needed express the apostolic
nature of obedience. Personal preferences must yield to missionary necessity.

Integration Key: Mission must prevail over personal comfort or ambition. Obedience ensures unity
and mobility in apostolic service.

FOR DEEPENING
EVANGELICAL COUNSELS
1. How free is my heart — from possessiveness, attachments, need for control, or emotional
dependency?
2. In what ways are the vows shaping my identity and joy, rather than being experienced as
limitations?

3. Where is God inviting me to deeper surrender in chastity, greater trust in poverty, or more
radical obedience?



Chapter V— Prayer (nn. 33-38)
The Source of Missionary Vitality

Prayer is the sustaining heart of missionary life. The Word of God is primary nourishment;
daily meditation roots action in revelation. The Eucharist is the centre and summit of missionary
existence. The Liturgy of the Hours unites the missionary to the prayer of the Church.

Marian devotion, particularly to the Immaculate Heart, deepens filial trust and apostolic
perseverance. Examination of conscience fosters continual conversion.

Without prayer, zeal degenerates into activism. Prayer purifies intentions, renews charity, and
keeps the missionary centred in Christ.

Integration Key: Prayer sustains zeal. Mission flows from contemplation.
FOR DEEPENING

PRAYER
1. What is the real quality of my relationship with Christ — intimate, routine, distracted,
resistant, joyful?
2. How does my prayer influence my decisions, relationships, and missionary style?
3. When I experience dryness or spiritual fatigue, how do I respond?

Chapter VI — Conformity with Christ (nn. 39—45)
Interior Configuration

Missionary life demands progressive conformity to Christ poor, chaste, and obedient. The
Cross occupies a central place. Participation in Christ’s suffering purifies motives and deepens
compassion.

Mortification is understood as disciplined self-control and freedom from egoism. It
strengthens the missionary’s capacity for sacrifice and generosity.

The apostolic virtues—charity, humility, meekness, patience—shape the interior landscape
from which credible mission emerges.

Integration Key: Interior transformation precedes authentic mission. Without configuration to
Christ, apostolic activity loses depth.

FOR DEEPENING

MARTYRIAL AVAILABILITY
1. How do I react when I experience failure, criticism, or lack of recognition?
2. Am I prepared to serve in hidden or difficult missions without bitterness?
3. What would it mean for me today to “glory in the Cross” in the spirit of our Founder?

Chapter VII — Fulfilling Our Mission (nn. 46-50)
Evangelizing with Boldness

The heart of Claretian mission is the ministry of the Word. Preaching, catechesis, formation,
publications, and modern means of social communication are privileged instruments.

The Constitutions emphasize sensitivity to the needs of the poor and marginalized. The
missionary must discern the signs of the times and respond creatively.
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Collaboration with laity and other ecclesial agents expands missionary reach. The
Congregation does not monopolize mission but participates in a broader evangelizing communion.

Integration Key: Mission must be bold, prophetic, and responsive to contemporary realities.
FOR DEEPENING

UNIVERSALITY & INTERCULTURALITY
1. Am I truly open to being sent anywhere for mission, or do I have hidden preferences and
conditions?
2. How do I live intercultural fraternity — with humility, curiosity, and respect?
3. In what ways is my missionary outlook expanding beyond my comfort zone?

Chapter VIII — Progressing in Missionary Life (nn. 51-57)
Continuous Growth

Missionary life is dynamic. Ongoing formation is essential. Study deepens competence;
spiritual renewal sustains fervour; evaluation promotes accountability.

Periodic review of life and mission ensures that zeal does not stagnate and that fidelity remains
alive. Growth in holiness and apostolic effectiveness requires conscious effort.

Formation does not end with vows or ordination. It accompanies every stage of life.

Integration Key: Formation never ends. The missionary remains a disciple until his final breath.
FOR DEEPENING

ONGOING FORMATION & PERSEVERANCE
1. Am I intentionally growing — spiritually, humanly, intellectually, apostolically — or have I
become static?
2. What habits sustain my missionary vitality, and which habits weaken it?
3. If my vocation were tested by obscurity, misunderstanding, illness, or transfer, how stable
would my commitment remain?

Overall Synthesis of Part One

Part One reveals that missionary life is an integrated whole:
e Community rooted in Trinity
e Vows configuring to Christ
e Prayer sustaining zeal
e Obedience ensuring unity
o Poverty fostering freedom
o Chastity expanding love
e Mission expressing charity
o Formation renewing fidelity

The underlying principle is clear: missionary life is a theological reality before it is a
functional one. Apostolic effectiveness depends on spiritual depth. Communion precedes
proclamation.

When these chapters are lived coherently, the Claretian becomes what the Constitutions
envision:



A contemplative apostle,

a brother in communion,

a servant of the Word,

and a missionary whose zeal is sustained by interior conformity to Christ.

PART TWO
MEMBERS OF THE CONGREGATION

Part Two of the Constitutions (nn. 58—85) shifts from describing missionary life in general to
addressing the persons who embody it. If Part One outlines the form of life, Part Two concerns those
called to enter, grow within, and serve through that form.

This section reveals a fundamental conviction: vocation is both gift and responsibility. The
Congregation does not merely receive members; it discerns, forms, and integrates them into a living
missionary body. Every stage—discernment, novitiate, study, ordained or lay ministry—is oriented
toward one goal: conformity to Christ in the Claretian charism for the service of the Church.

Chapter IX — Those Called to Our Missionary Life (nn. 58—60)
Discernment of Vocation: A Call Received and Verified

The Constitutions affirm that entry into the Congregation begins not with human initiative but
with divine calling. Vocation is a grace before it is a decision. Yet this grace must be discerned—
tested both interiorly and ecclesially.

Discernment involves attentiveness to signs of genuine apostolic desire, capacity for
community life, affective maturity, and openness to mission. The Congregation, for its part, carries
responsibility for prudent evaluation. The individual discerns his call before God; the Congregation
discerns his suitability for its charism.

This dual discernment safeguards both the individual and the community. Vocation is neither
self-declared nor mechanically granted; it is mutually recognized.

Suitability and Freedom

Authentic vocation presupposes human and spiritual freedom. The candidate must be capable
of embracing evangelical counsels and missionary availability without coercion. Psychological
balance, moral integrity, and capacity for fraternal life are indispensable.

Suitability is not perfection but potential—an openness to growth. The Congregation seeks
not finished saints but men capable of transformation.

Theologically, this chapter underscores that vocation is ecclesial. The missionary does not
belong to himself; he belongs to a body that must prudently safeguard its mission.

Chapter X — The Novices and the Novice Master (nn. 61-71)
The Year of Initiation: A Threshold into Charismatic Identity

The novitiate is presented as a decisive stage of initiation. It is not merely a preparatory year
but a formative threshold in which the novice is introduced into the heart of Claretian life.

During this year, the novice deepens his relationship with Christ, assimilates the spirit of the
Founder, and tests his call to the evangelical counsels. Silence, prayer, study of the Constitutions, and
personal accompaniment structure the process.

The novitiate marks a shift from aspirant to consecrated member-in-becoming. It establishes
foundations that will sustain lifelong fidelity.
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Centrality of Charism and Vows

The charism of Anthony Mary Claret becomes central during this period. The novice studies
the Founder’s life, the history of the Congregation, and the spiritual meaning of the vows.

The evangelical counsels are not introduced as abstract obligations but as evangelical
pathways to freedom. Chastity expands love; poverty frees the heart; obedience configures the novice
to Christ’s filial surrender.

The novice master plays a crucial mediating role. He accompanies, discerns, and forms
without dominating. His task is not to shape replicas of himself but to help novices interiorize the
charism authentically.

This chapter emphasizes that the novitiate is fundamentally spiritual: it is about identity before
activity.

Chapter XI — Missionary Students and Their Prefect (nn. 72-77)
Integration of Study and Spirituality: Formation for Apostolic Competence

After novitiate, the missionary student enters a stage of intellectual and pastoral consolidation.
Study is not treated as a purely academic pursuit but as apostolic preparation.

The Constitutions insist that theological, philosophical, and pastoral formation must be
integrated with prayer, community life, and missionary zeal. Knowledge divorced from spirituality
leads to pride; spirituality without competence weakens mission.

The missionary student learns to unite contemplation and study, interior life and intellectual
rigor. The Word of God must shape both prayer and scholarship.

The Role of the Prefect

The prefect of students ensures coherence in formation. He fosters discipline, encourages
apostolic experiences, and accompanies students in vocational maturation.

This stage is marked by progressive assumption of responsibility. Temporary profession
matures toward perpetual commitment. The student is prepared not only for ministry but for lifelong
missionary identity.

Theologically, this chapter affirms that study is an act of love—love for truth, for the Church,
and for the people to whom one will preach.

Chapter XII — Missionary Brothers, Deacons, and Priests (nn. 78-85)
Specific Vocations Within Unity: One Charism, Diverse Expressions

The Congregation recognizes distinct forms of participation in the same missionary vocation:
brothers, deacons, and priests. These are not hierarchical tiers but complementary expressions of one
apostolic identity.

The missionary brother embodies the lay dimension of consecrated life. His witness proclaims
that holiness and mission are not dependent on ordination. He shares fully in the charism, vows, and
apostolic responsibility.

The missionary deacon serves the Word and the altar in sacramental ministry while remaining
configured to Christ the servant. His ministry expresses humility and service.

The missionary priest participates in the ministerial priesthood of Christ, especially in
preaching, Eucharistic celebration, and pastoral leadership. His sacramental role strengthens the
missionary body.
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Equality in Dignity, Diversity in Function

Despite distinct roles, all members share equal dignity deriving from profession. The
Congregation is not clerical by essence; it is missionary by charism. Function does not determine
worth.

Unity is preserved by shared vows, shared community life, and shared mission. Diversity
enriches rather than divides.

This chapter safeguards the Congregation from clericalism and fragmentation. It affirms that
the apostolic fire of charity unites all vocations within the Institute.

Theological Synthesis of Part Two

Part Two reveals a dynamic understanding of vocation:
o It begins with divine initiative.
o [t matures through ecclesial discernment.
o It is strengthened by structured formation.
e Itunfolds in diverse yet unified ministries.

The Constitutions present vocation as a journey: from initial call to novitiate initiation, from
student formation to definitive commitment, from specific ministry to lifelong fidelity.

Ultimately, this section emphasizes that the Congregation is not an institution sustained by
structures alone. It is a living body of consecrated missionaries whose personal growth, discernment,
and vocational integrity determine its apostolic vitality.

When Part Two is lived deeply, the Congregation becomes what it is meant to be: A
community of called men, formed in the spirit of Anthony Mary Claret, united in one charism,
diverse in ministry, and wholly given to the proclamation of the Word.

PART THREE
GOVERNMENT OF THE CONGREGATION

Part Three of the Constitutions (nn. 86—156) presents the structure and exercise of government
within the Congregation. At first glance, this section may appear primarily juridical. Yet, when read
in continuity with the preceding parts, it becomes clear that Claretian government is deeply
theological.

Government exists not to control but to safeguard communion, protect the charism, promote
mission, and ensure fidelity to the Gospel. Authority, therefore, is not external to missionary life; it is
one of its structural dimensions. Just as Christ was sent by the Father and lived in obedient
communion, so too the Congregation must be structured in a way that reflects Trinitarian order and
apostolic mission.

Chapter XIII — Organizational Structure of the Congregation (nn. 86-92)
A Missionary Body with Organic Unity
The Constitutions describe the Congregation as an organized missionary body structured at
three principal levels: General, Provincial (or the level of Delegation), and Local. These levels are
not bureaucratic layers but expressions of communion in diversity.
e The General Level: The General Government, led by the Superior General and his Council,

ensures unity of charism and direction for the entire Congregation. It safeguards fidelity to
the Founder’s spirit and coordinates the universal mission.
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e The Provincial Level: Provinces and Independent Delegations adapt the universal charism
to specific cultural, ecclesial, and pastoral contexts. They serve as mediating structures
between the universal Congregation and local communities.

e The Local Level: The local community is the foundational cell of Claretian life. Here,
communion is lived concretely; here, mission takes flesh in daily apostolic service.

This threefold structure expresses a fundamental ecclesiological principle: unity does not
eliminate diversity. Rather, it orders it toward mission. Each level exists to serve communion and
evangelization.

Theologically, this chapter reflects the Trinitarian pattern: unity with distinction, diversity
within communion.

Chapter XIV — Principles of Government (nn. 93-101)
Authority as Service

Authority in the Congregation is rooted in Christ’s own servant leadership. The Constitutions
explicitly reject authoritarianism and affirm that superiors exercise authority as a ministry of charity.
The superior’s task is to:

e Promote unity

o Foster spiritual growth

e Encourage missionary zeal

o Facilitate discernment of God’s will

Authority is therefore pastoral, not managerial. It seeks not control but communion.
Participation and Shared Responsibility

Participation is a defining characteristic of Claretian governance. Members are called to
collaborate actively in decision-making processes, especially in matters affecting community life and
mission.

Consultation, dialogue, and transparency are essential. Government is not the exclusive
domain of superiors; it involves the co-responsibility of all members according to their role.

Participation ensures that authority remains connected to lived reality and that decisions
reflect collective discernment rather than individual preference.

Collegiality

Collegiality structures governance at all levels. Councils assist superiors, providing counsel,
deliberation, and shared discernment.

This collegial model prevents isolation of authority and embodies communion. Decisions
affecting mission and community life emerge from prayerful collaboration rather than unilateral
determination.

Theologically, collegiality mirrors the apostolic college gathered around Christ and reflects
the synodal character of the Church.

Chapters XV-XVIII — Governance at All Levels (nn. 102—-156)

These chapters detail how governance unfolds concretely at the Local, Provincial, and General
levels, culminating in the description of the General Chapter.
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Chapter XV — Government of the Local Community (nn. 102-110)

The local superior, assisted by consultors, animates community life. His role includes
fostering prayer, unity, discipline, and apostolic effectiveness.

The local community participates in plenary meetings, where matters of importance are
discussed. This shared governance strengthens fraternal responsibility and prevents passivity.

Local government ensures that daily life remains aligned with the Constitutions and the
Congregation’s mission.

Chapter XVI — Government of the Provincial Community (nn. 111-127)

The Provincial Superior and his Council coordinate apostolic planning, formation,
assignments, and economic administration within the Province.

The Provincial Chapter, composed of representatives, discerns major orientations for the
Province. It is a privileged moment of evaluation, renewal, and strategic planning.

Provincial governance adapts universal norms to local circumstances while remaining faithful
to the Congregation’s identity.

Chapter XVII — Visitors (nn. 128-134)

The ministry of visitation safeguards unity and accountability. Visitors represent higher
authority and ensure that communities and Provinces remain faithful to their mission and
constitutional commitments.

Visitation is not inspection for control but pastoral accompaniment for renewal. It strengthens
communion between different levels of the Congregation.

Chapter XVIII — Government of the General Community (nn. 135-156)

The Superior General: The Superior General serves as the visible principle of unity for the entire
Congregation. He animates, coordinates, and represents the Congregation before the Church.

The General Council: Consultors assist him in governance, ensuring collegial discernment in major
decisions.

The General Chapter: The General Chapter stands as the highest authority within the Congregation.
It represents the entire body and has competence to interpret the Constitutions, elect the Superior
General, and define major orientations.

The General Chapter is not merely an administrative assembly; it is an ecclesial event. In it,
the Congregation examines its fidelity, discerns the signs of the times, and renews its missionary
commitment.

Theologically, the General Chapter manifests the Congregation as a communion gathered
under the Spirit to renew its covenant with God and the Church.

FOR DEEPENING

GOVERNANCE & ECCLESIAL COMMUNION
1. How do I live obedience and collaboration within the structures of the Congregation and the
Church?
2. Do I exercise responsibility and participation in community decisions with maturity and
transparency?
3. Is my attitude toward authority marked by faith, resistance, indifference, or co-responsibility?
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Theological Synthesis of Part Three

Part Three reveals that government in the Congregation is not a secondary dimension but an
intrinsic aspect of missionary communion. Authority:
o Safeguards the charism.
e Promotes unity.
e Coordinates mission.
e Ensures accountability.
e Protects evangelical integrity.

Participation and collegiality prevent authoritarian distortions. Structure protects mission
from fragmentation. Governance ensures that zeal remains ordered, communal, and ecclesial.
In this light, government becomes an expression of love structured for mission. It reflects
Christ who came not to be served but to serve, and who organized his disciples into a missionary
community. When lived authentically, Claretian governance produces:
e Unity without uniformity,
e Authority without domination,
o Participation without disorder,
o Structure without rigidity,
e Mission without fragmentation.

Thus, Part Three completes the vision begun in Part One and Part Two: a Congregation rooted
in Christ, formed in communion, structured for mission, and guided by servant authority toward the
greater glory of God and the salvation of the world.

II. METHODS TO STUDY THE CONSTITUTIONS

The Constitutions are not meant to be consulted only in moments of doubt or juridical
clarification. They are a rule of life, a spiritual grammar that shapes identity, discernment, and
mission. To study them properly is to allow them to form the mind, purify the heart, and orient action.

A superficial reading risks reducing them to norms. A disciplined and contemplative study
allows them to become a living source of renewal. What follows are three complementary methods
designed to move from text to transformation.

1. The Four-Level Study Method

This method ensures that study does not remain intellectual alone. It integrates understanding,
theology, charism, and personal conversion.

Level One: Textual Reading
Focus: What does it actually say?

The first step is simple but essential: read the text attentively and literally. Avoid paraphrasing
too quickly. Do not interpret before understanding.

Practice:
o Read slowly, preferably aloud.
e Underline verbs and active phrases.
e Notice repeated words (e.g., “mission,” “communion,” “Word,” “charity”).
o Identify who acts: God? the community? the missionary?

29 ¢
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The Constitutions are written with theological precision. Verbs reveal orientation: seek,
proclaim, live, share, serve, listen, discern. These verbs define missionary posture.
Textual fidelity protects against projecting personal opinions onto the document.

Level Two: Theological Reading
Focus: What vision of God and Church does this reveal?

The Constitutions are deeply theological. Each chapter is rooted in a vision of God, Christ,
the Spirit, and the Church.

Practice:
o Identify Trinitarian references.
e Note Christological foundations.
e Observe ecclesial language.
e Ask: What image of Church is presupposed?

For example:
e Community chapters reflect Trinitarian communion.
e Obedience reflects Christ’s filial relationship with the Father.
e Mission chapters reveal an ecclesiology of evangelization.

This level prevents reducing the Constitutions to moral exhortations. They are first about
God’s initiative and ecclesial participation.

Level Three: Charismatic Reading
Focus: What reflects the spirit of the Founder?

The Constitutions are the ecclesial crystallization of the experience of Anthony Mary Claret.
They must be read in dialogue with his life and writings.

Practice:
o Compare passages with the Autobiography.
o Identify expressions of missionary zeal.
o Note Marian accents.
o Highlight apostolic urgency.

e Where do I see Claret’s fire?
e How is “ministry of the Word” emphasized?
e Where 1s the Marian dimension central?

This level protects the text from generic religious interpretation. It ensures Claretian
specificity.

Level Four: Existential Reading

Focus: What does this ask of me?
The final level is personal. Without existential engagement, study remains sterile.

Practice:
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e Journal concrete implications.

o Identify one behaviour to change.
e Write a personal resolution.

e Ask: Where am I resistant?

Questions may include:
o How does this challenge my comfort?
e Does my lifestyle reflect constitutional poverty?
e Is my obedience truly apostolic?

This level transforms study into conversion. It makes the Constitutions a mirror rather than a
manual.

2. The Monthly Study Cycle

To avoid fragmented or sporadic reading, a structured rhythm is helpful. A monthly cycle
allows repeated exposure to the core themes of the Congregation’s life.

Week 1: Fundamental Constitution (nn. 1-9)
Focus on identity, origin, and charism.
Reflect on:

e Glory of God

e Marian filiation
e ‘“Man on fire”

Goal: Re-anchor missionary identity.
Week 2: Vows and Prayer (nn. 20—45)
Focus on consecration and interior life.
Examine:
o Chastity and affectivity
e Poverty and detachment
e Obedience and availability
e Eucharist and Word
Goal: Purify motivation and renew interior discipline.
Week 3: Mission and Community (nn. 10-19; 46-50)
Focus on communion and apostolate.
Reflect on:
o Fraternal charity
e Shared mission
e Ministry of the Word
e Option for the poor

Goal: Strengthen missionary communion and apostolic clarity.
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Week 4: Government and Evaluation (nn. 86—-156; 51-57)
Focus on structure and growth.

Reflect on:

Authority as service
Participation
Ongoing formation
Accountability

Goal: Renew sense of responsibility and ecclesial communion.

This cyclical reading ensures that no major dimension of missionary life is neglected.

3. The Community Study Model

The Constitutions are not only personal but communal. Studying them together strengthens

fraternity and shared responsibility.
Step One: Proclamation
Read 5 constitutional numbers aloud.
Hearing the text proclaimed restores its ecclesial character.
Step Two: Silence (5 minutes)
Silence allows the Word to penetrate.
Avoid immediate discussion. Let the Spirit disturb, console, or challenge.
Step Three: Sharing
Each member shares briefly: “One word or phrase that challenges me.”
No debate. No correction. Simply attentive listening.
This simple sharing:
o Fosters humility.
o Encourages vulnerability.
e Builds mutual understanding.

Step Four: Prayer

Conclude with spontaneous prayer or a Marian invocation.

Offer the community’s reflection to the Lord. This closing gesture transforms study into worship.

Deeper Integration of These Methods

To deepen the effectiveness of these methods:
e Combine study with retreat days.
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e Use them during community assemblies.
e Integrate them into formation programs.
o Revisit challenging passages regularly.

The Constitutions should become:
e A daily point of reference.
e A mirror for conscience.
e A standard for discernment.
e A shared language of identity.

Final Insight

Studying the Constitutions is not an academic exercise. It is a process of configuration to
Christ within the Claretian charism.

If approached with discipline and openness:
o The textual level clarifies.
o The theological level deepens.
e The charismatic level ignites.
o The existential level transforms.

In this way, the Constitutions cease to be merely a legislative text and become what they are
meant to be:
A living path of missionary holiness.

ITI. FINAL SYNTHESIS

The Constitutions must never be reduced to a mere body of regulations. They are, before
anything else, a spiritual project of life, an integrated evangelical vision that gives form, coherence,
and direction to the Claretian vocation. The Directory of the Congregation of Missionaries Sons of
the Immaculate Heart of Mary reminds us that the Constitutions contain the essential and permanent
elements of our mission and must be the central axis of our renewal. They are not administrative
scaffolding around a charism; they are the living articulation of that charism within the Church.

When received in this spirit, the Constitutions function as an interior compass. They ensure
that mission remains Christ-centred, continually rooted in the mystery of the Son sent by the Father.
They protect apostolic activity from becoming self-referential or ideologically driven by keeping it
anchored in conformity to Christ poor, chaste, obedient, and crucified.

They ensure that community remains communion rather than mere cohabitation. Because
community is grounded in Trinitarian life, it cannot be reduced to efficiency, shared logistics, or
strategic collaboration. It is a theological reality, an ecclesial space where charity is practiced,
forgiveness is lived, and the presence of the Risen Lord is encountered.

They ensure that authority remains service. Governance, when shaped by the Constitutions,
reflects Christ who came not to be served but to serve. Authority becomes a ministry of unity,
discernment, and animation rather than domination or control. Participation and collegiality are not
optional courtesies; they are expressions of evangelical communion.

They ensure that zeal remains purified. The missionary spirit described in the Fundamental
Constitution - “a man on fire with love” - is not reckless activism but charity refined by prayer,
obedience, and communion. The Constitutions prevent zeal from degenerating into restlessness,
ambition, or ideological rigidity. They temper fire with discernment and passion with humility.

They ensure that Marian filiation remains alive. To be a Son of the Immaculate Heart is not a
devotional accessory; it is an identity that shapes apostolic tenderness, perseverance under trial, and
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humble trust in Providence. The Constitutions safeguard this Marian dimension so that mission is
marked not only by courage but by compassion.

When the Constitutions are neglected or lived superficially, distortions inevitably arise. The
charism becomes a slogan, repeated but not embodied. Mission becomes activism, busy but not
contemplative. Community becomes structure, organized but not fraternal. The vows become
negotiation, adjusted to convenience rather than embraced as evangelical freedom. Without interior
assimilation, even the most beautiful texts lose transformative power.

But when the Constitutions are internalized, studied, prayed, discerned, and lived, they cease
to be external norms and become interior form. They shape instinct, refine judgment, and purify
desire. They cultivate a stable missionary identity that does not depend on external circumstances.

Then the missionary becomes what the Founder envisioned and what the Church expects: a
man on fire, not with restless intensity, but with mature charity; ecclesial in communion; Marian in
tenderness; cruciform in sacrifice; and apostolic in every dimension of his life.

Such a missionary does not merely follow regulations. He embodies a vocation. He does not
simply execute mission; he becomes mission. And in that transformation, the Constitutions fulfil their
deepest purpose: forming lives wholly given for the glory of God and the salvation of the world.
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