NARRATIVE INTEGRATION OF PERSONAL VOCATION
WITHIN THE CONGREGATION’S STORY

I. INTRODUCTION: WHY NARRATIVE INTEGRATION?

Claretian formation is not merely doctrinal assimilation, nor is it functional preparation for
ministry. It is a progressive configuration to Christ the Missionary according to the Claretian charism,
a journey that involves the whole person and extends throughout life. The General Plan of Formation
2020 presents formation as an integral and transformative process of growing in conformity with
Christ, lived in missionary community and oriented toward universal mission. This means that
formation is not limited to acquiring knowledge, developing pastoral skills, or observing community
norms. It is about becoming, in a concrete historical life, what one is called to be: a Son of the
Immaculate Heart of Mary, formed in the forge of her Heart and sent to proclaim the Word.

Yet this configuration to Christ and assimilation of the charism become stable and mature only
when the missionary is able to integrate his personal story within the larger story of the Congregation.
Without this integration, formation risks remaining external. A missionary may know the
Constitutions, admire the Founder, and even serve generously in apostolate, yet still experience an
inner distance between his own biography and the Congregation’s history. Narrative integration
bridges this gap. It enables the missionary to perceive that his call is not an isolated event but a
providential insertion into a living tradition born of the Spirit in the Church.

The Directory reminds us that the Founder’s spiritual experience must be “lived, guarded,
deepened and constantly developed by us”. This statement carries profound formative implications.
To live and deepen the Founder’s experience does not mean copying his external actions or
romanticizing his century. It means allowing the same Spirit who shaped Claret to shape us in our
time. It is not imitation by replication, but assimilation by interior appropriation. The missionary must
discover how the fire that burned in Claret’s heart finds resonance in his own story—through his
desires, struggles, wounds, talents, and apostolic aspirations.

Narrative integration ensures that vocation is understood not as accidental but as providential.
When a missionary rereads his life in light of God’s action, he begins to see patterns of grace,
moments of invitation, and turning points that reveal divine accompaniment. His personal history
becomes salvation history. What once seemed random or even painful can be recognized as
preparation for mission. In this light, charism is no longer an abstract ideal but becomes identity. It
moves from ideology—something admired from outside—to an interior principle shaping perception,
choice, and action.

Furthermore, narrative integration transforms the experience of belonging. The Congregation
is no longer perceived primarily as an institution with structures, laws, and assignments, but as a
family with a shared memory, a shared mission, and a shared future. The missionary discovers himself
as a living chapter in a story that began long before him and will continue after him. Mission,
therefore, is embraced not as a task imposed from outside, but as destiny—an unfolding of the call
that has been inscribed in his life by the Spirit.

Without narrative integration, serious distortions may emerge. The charism remains external,
admired but not interiorized. Obedience risks becoming mere compliance with authority rather than
a shared discernment within a common story. Community life may be reduced to functionality—
coexisting and collaborating without deep affective belonging. Mission may become
professionalized, performed competently yet lacking interior fire.

With mature narrative integration, however, identity becomes stable. The missionary knows
who he is and why he belongs. Zeal becomes personal because it flows from a history that has been
embraced and redeemed. Belonging becomes affective; one speaks of “our Congregation” with
gratitude rather than distance. Perseverance becomes possible even amid crisis, transfer,
misunderstanding, or obscurity, because one’s story is rooted in a larger story sustained by the Spirit.



For this reason, narrative integration is not an optional enrichment in Claretian formation. It
is a foundational task. Only when the missionary can say, with conviction and humility, “My life is
part of this missionary story,” does formation reach that depth where configuration to Christ the
Missionary becomes enduring, joyful, and fruitful for the Church and the world.

II. THEOLOGICAL FOUNDATION
1. God Works Through History

Christian vocation is never abstract. It is always historical. The God who calls is not an idea
but the Lord of history, who enters concrete lives, transforms events, and writes salvation through
fragile human stories. Scripture consistently reveals that vocation is embedded within biography.

Abraham’s call is inseparable from his journey. He is summoned not in a vacuum but within
the uncertainties of migration, family tensions, and promises delayed. His faith unfolds through
movement, waiting, and testing. Moses’ vocation emerges from exile. The desert, which first appeared
as failure and displacement, becomes the privileged space of revelation. The apostles are called while
fishing, collecting taxes, doubting, misunderstanding. Their mission grows out of their ordinary lives,
purified by encounter. Mary’s fiat does not suspend her history; it transfigures it. Her “yes” gathers
her past, her present, and her future into the saving design of God.

In each case, vocation does not erase history; it reinterprets it. God does not bypass personal
biography—He redeems and integrates it.

Saint Anthony Mary Claret understood this profoundly. In his Autobiography, he does not
present a collection of pious reflections detached from reality. Rather, he narrates his life as a
providential itinerary shaped by divine intervention—through family, illness, missionary failures,
persecutions, and mystical experiences. His story is not triumphalist; it is theological. He reads his
life as mission gradually unveiled.

The Constitutions affirm that we too have “received a calling like that of the Apostles” and
are granted the gift to follow Christ in communion of life and mission. This statement situates our
vocation within the same biblical pattern: called, gathered, formed, and sent. It is not merely a
canonical incorporation but a participation in the apostolic story of the Church.

Therefore, formation must help the formandus read his biography as vocation. He must learn
to discern the hidden continuity between childhood experiences, early desires, wounds, spiritual
awakenings, and the present call. What once appeared fragmented must be reread as preparation.
What seemed accidental must be recognized as providential. Formation becomes a school of
theological memory, teaching the missionary to interpret his life not psychologically alone, but
spiritually—under the light of God’s faithful action.

Without this theological reading of history, vocation risks being reduced to a decision made
at a certain moment. With it, vocation is recognized as a lifelong unfolding of a call that precedes and
sustains the person.

2. Charism as Living Story

If God works through personal history, He also works through communal history. Charism is
not an abstract spirituality suspended above time. It is a Spirit-born story embodied in a people. The
Congregation is not first an administrative structure or juridical entity. It is a history generated by the
Spirit in the Church.

This history began concretely in Vic in 1849, when a small group gathered around Claret with
missionary audacity. It was shaped through persecution, exile, misunderstandings, missionary
expansion, martyrdom, and renewal. The blood of martyrs in Spain and elsewhere is not merely a
tragic memory; it is a chapter of fidelity inscribed in the Congregation’s identity. The renewal inspired
by the Second Vatican Council was not simply structural adaptation; it was a rediscovery of the



Spirit’s dynamism within our charism. The global expansion of the Congregation today continues this
unfolding narrative across cultures and continents.

The Directory describes the Congregation as heir to the Founder’s missionary spirit and
responsible for continuing his initiatives. This inheritance is not passive preservation. It is active
continuation. Each generation must receive, interpret, and embody the charism anew.

Thus, charism is a living story. It has memory, crisis, growth, purification, and expansion. It
contains heroic fidelity and humble perseverance. To belong to the Congregation is to enter this
ongoing narrative. For this reason, the missionary must ask himself serious theological questions:

o How does my story enter this story?
e What part of this charism resonates with my deepest desire?
e Where do I feel interior consonance with Claret’s fire?

These are not sentimental questions. They are questions of identity. When a missionary
discovers resonance between his personal desires and the Congregation’s apostolic passion—between
his longing to proclaim the Word and Claret’s burning zeal—belonging becomes interior. He no
longer feels externally inserted into a structure; he recognizes himself as providentially placed within
a living mission.

Narrative integration at this level allows the missionary to experience the Congregation not
as something he joined, but as the story into which God has woven his life. The Founder’s fire is no
longer merely historical memory; it becomes a present flame seeking expression through his unique
personality, culture, and gifts.

Thus, theological foundation and narrative integration converge: God writes salvation through
personal history, and the Spirit sustains charism through communal history. Formation must hold
these two dimensions together so that the missionary learns to stand at the intersection—where his
story and the Congregation’s story meet under the guidance of the same Spirit who calls, forms, and
sends.

III. PSYCHO-SPIRITUAL FRAMEWORK

Narrative integration is not merely a literary exercise or an autobiographical recollection. It is
a psycho-spiritual process through which the missionary gradually unifies memory, identity, and
mission under the light of faith. It engages both human maturation and spiritual discernment. The
formandus learns to see his life not as a random succession of events, but as a meaningful journey
shaped by grace.

This process unfolds through four interrelated movements.

1. Re-reading Personal History

The first movement is the courageous and prayerful re-reading of one’s personal history. This
requires honesty, interior freedom, and accompaniment. It is not self-analysis for its own sake, but
theological interpretation of lived experience.

e Family origins are not neutral data. They shape relational patterns, affective capacities, fears,
and aspirations. A missionary must reflect on the values transmitted in his family—faith,
sacrifice, resilience, tenderness, authority, conflict. He must also acknowledge limitations and
dysfunctions without denial or resentment. The family becomes the first “school of vocation,”
even when imperfect.

e Early wounds and graces are equally formative. Wounds—experiences of rejection,
insecurity, loss, humiliation, or failure—can either distort vocation or deepen compassion. If
ignored, they may unconsciously influence motivations. If integrated, they become sources of
empathy and apostolic sensitivity. Graces—moments of encouragement, protection,



unexpected opportunities, and interior consolations—reveal how God was already at work
long before explicit vocational awareness.

Spiritual awakenings are key thresholds: the first awareness of God’s presence, powerful
retreats, encounters with Scripture, experiences of service that stirred joy, confessions that
brought liberation. These moments often mark the beginning of conscious relationship with
the Lord.

Experiences of call may not always be dramatic. Sometimes they are quiet attractions toward
missionary life, admiration for a Claretian witness, interior peace during discernment.
Sometimes they arise in crisis. Re-reading helps the missionary see that vocation is not a
single moment but a gradual unveiling.

This first movement heals fragmentation. It integrates the human and the spiritual, preventing

the missionary from living with unexamined motivations or suppressed memories.

2. Recognizing Providential Threads

The second movement moves beyond description toward discernment. It seeks patterns. It

asks: What has remained constant across the years? What desire refuses to disappear? What longing
keeps resurfacing?

Recurring desires often reveal vocation more clearly than isolated decisions. A persistent
attraction toward preaching, toward the poor, toward missionary availability, toward
communal life—these are not superficial impulses. They may signal the deep orientation of
the heart.

Persistent restlessness can also be revelatory. Holy restlessness—Ilike that of Claret—
indicates dissatisfaction with mediocrity. It manifests as a desire to give more, to go further,
to live radically for the Gospel. Not all restlessness is from God; some arises from immaturity
or instability. Discernment distinguishes between anxious agitation and missionary zeal.
Encounters that redirected life often mark decisive interventions of grace: a formator’s
word, a retreat experience, a missionary testimony, a moment of failure that exposed pride.
These redirections reveal that vocation unfolds dialogically—through relationships and
events.

Moments of “burning heart”—echoing the disciples on the road to Emmaus—are
experiences of interior clarity and joy in mission. They may occur during proclamation of the
Word, in Eucharistic adoration, in service to the marginalized, or in deep community
communion. These moments indicate consonance between personal identity and charismatic
mission.

Recognizing providential threads transforms biography into vocation narrative. It reveals

coherence where previously there was only chronology.

3. Encountering the Founder

The third movement is charismatic encounter. Narrative integration requires more than self-

understanding; it requires relational identification with the Founder and the Congregational story.

Identifying with Claret’s missionary passion means discovering resonance between one’s
deepest desires and Claret’s fire for the glory of God and the salvation of souls. The formandus
must ask: What in Claret moves me? His audacity? His love for the Word? His Marian
devotion? His tireless availability?

Seeing parallels and differences is equally important. Romantic idealization is immature.
Healthy identification allows differences. A missionary may not share Claret’s temperament,
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gifts, or historical context. But he can share the same apostolic charity. Recognizing
differences prevents artificial imitation and encourages authentic embodiment of the charism
in one’s own personality and culture.

e Discovering the “forge” dynamic is central. The Founder described formation in the forge
of Mary’s Heart—a place of purification, interior transformation, and missionary preparation.
The missionary must identify his own “forge moments™: trials that refined intention,
obedience that purified ambition, sufferings that deepened trust. The forge is not comfort; it
is transformation. Encountering the Founder thus becomes a mirror for understanding one’s
own formative path.

This movement allows the missionary to transition from admiration of Claret as historical
figure to communion with Claret as charismatic father.

4. Interior Belonging

The final movement is interior belonging. This is where narrative integration reaches maturity.

It involves moving from admiration to identification. Admiration remains external;
identification internalizes. The missionary no longer simply praises Claretian history—he experiences
himself as responsible for its continuation.

It involves moving from external membership to interior filiation. Canonical incorporation
is necessary, but affective incorporation is deeper. The missionary begins to feel gratitude for the
Congregation, even with its weaknesses. He experiences correction, assignment, and community life
as part of his own story rather than external impositions.

It involves shifting language from “the Congregation” to “my Congregation.” This subtle shift
signals profound transformation. It expresses ownership, responsibility, and love. Belonging becomes
covenantal rather than contractual.

Interior belonging generates stability. Transfers no longer threaten identity. Difficult
communities do not dissolve commitment. Personal crisis does not immediately lead to alienation.
The missionary remains rooted because his identity is interwoven with a story larger than himself.

Conclusion of the Framework

These four movements—re-reading, recognizing, encountering, and belonging—are not
linear stages but dynamic processes that deepen throughout life. They integrate psychology and
spirituality, memory and mission, individuality and communion.

When this psycho-spiritual framework is embraced, the missionary’s life acquires unity. His
past is reconciled, his present is meaningful, and his future is hopeful. He stands within the
Congregation not as a temporary participant, but as a living chapter written by the Spirit in continuity
with the Founder’s fire.

IV. PEDAGOGICAL OBJECTIVES BY STAGE

Narrative integration must be intentionally cultivated throughout the formative journey. It
cannot be left to spontaneity. Each stage of formation offers specific psychological and spiritual
opportunities for integrating personal history with the Congregation’s story. The pedagogy must be
gradual, respectful of maturity, and rooted in accompaniment.

A. Pre-Novitiate
Goal: Initial Awakening of Narrative Awareness

The pre-novitiate stage is the time of first conscious articulation. Many young men enter
formation with generous desire but limited self-knowledge. Their understanding of vocation may still

5



be romantic, idealized, or emotionally driven. At this stage, the primary objective is not deep
purification but awakening narrative awareness.

The formandus should gradually learn to articulate his life story with clarity and honesty. He
must be helped to see that his biography matters. Family background, education, friendships,
successes, failures—none of these are irrelevant to vocation. By narrating his story, he begins to take
ownership of it.

He should identify his first experiences of God: childhood faith memories, moments of
consolation, crises that led him to prayer, encounters with Scripture or missionaries. These
experiences reveal that vocation is not an isolated decision but part of a longer divine accompaniment.

He must also express why he feels drawn to Claretian life. Is it the missionary dimension?
Community? Marian spirituality? Preaching? Social commitment? At this stage, motivations may be
mixed, but articulation allows for discernment and gradual purification.

Pedagogical Tools
e Guided Autobiography Writing: With structured prompts, the formandus writes about key
stages of life. The focus is descriptive, not yet deeply interpretative.
e Vocation Timeline: A visual mapping of significant events helps him perceive continuity and
turning points.
o Personal Faith Narrative Sharing: In small groups, under a climate of trust, formandi share
their stories. This fosters vulnerability, listening, and communal growth.

The pre-novitiate goal is simple but foundational: the young man must begin to see his life as
meaningful and potentially providential.

B. Novitiate
Goal: Deep Narrative Purification and Discernment

The novitiate marks a decisive transition. The emphasis shifts from awakening to purification
and deeper discernment. The novitiate is a privileged space of interior silence, confrontation, and
grace.

The formandus should be helped to reinterpret his wounds in light of grace. Wounds are not
obstacles to vocation unless ignored. Rejection, insecurity, emotional fragility, ambition, pride—these
must be recognized and brought into prayer. Through accompaniment and sacramental life, the novice
learns to see how God has been present even in painful chapters.

He should compare his own story with Claret’s Autobiography. Not to imitate externally, but
to discover parallels in divine pedagogy. Claret’s struggles, missionary desires, humiliations, and
perseverance provide a mirror for understanding his own journey.

The novice must recognize how the Spirit has been forming him long before he entered the
novitiate. This recognition strengthens gratitude and trust.

Formative Exercises
e “My Life Before the Call” Reflection: A written and prayed meditation on the period prior
to explicit vocational decision. What was God preparing?
e “My Forge Moments” Journal: Identification of personal experiences that have purified,
challenged, or transformed him. The “forge” dynamic becomes concrete.
e Narrative Prayer Before the Eucharist: In silent adoration, the novice places his life story
before the Lord, allowing Christ to reinterpret it.

The novitiate must create a safe environment for vulnerability. Without narrative purification,
vows risk being idealistic rather than deeply grounded.



C. Post-Novitiate
Goal: Integration with the Congregational Story

In post-novitiate, the focus widens from personal narrative to Congregational narrative. The
missionary must move from individual story to shared story.

He should study CMF history not merely as information but as family memory. The founding
in Vic, the early missions, persecutions, martyrdoms, and global expansion must be received as
heritage. History becomes identity.

Martyr narratives are particularly powerful. They reveal ultimate fidelity. The student must
ask: What does their witness say to my own perseverance? Where might I be called to similar courage,
even in less dramatic forms?

At this stage, he should articulate a personal mission statement rooted in charism. This
statement is not rigid but dynamic, expressing how he understands his participation in the
Congregation’s mission.

Formative Exercises

e Write an essay entitled “My Vocation within the Congregation’s History.” This exercise
forces integration of biography and charism.

e Reflect on community experiences—conflicts, reconciliations, teamwork—as chapters in his
missionary story.

o Compare personal missionary desire with the foundational vision expressed in the opening
articles of the Constitutions (nn. 1-9). This comparison grounds enthusiasm in ecclesial
identity:.

Post-novitiate must consolidate belonging. The student should no longer speak of “the
Congregation” as external, but begin to internalize its mission as his own.

D. Ongoing Formation
Goal: Narrative Maturation

Narrative integration does not end with perpetual profession. It deepens throughout life.
Ongoing formation ensures that new experiences are integrated rather than fragmented. Mature
missionaries must periodically ask:

e How has my story evolved?

o Where has the charism purified or corrected me?

o What aspects of my early motivations have matured?
e What new chapter is God writing now?

Certain life moments demand intentional narrative re-reading:
o Transfers: These may feel disruptive. Narrative reflection reframes them as missionary
sending.
o Illness: This can threaten identity rooted in activity. Narrative integration helps rediscover
being over doing.
o Hidden Assignments: Obscure roles may purify ambition and deepen obedience.
o Aging: The later years invite reinterpretation of life as offering and intercession.

Narrative re-reading prevents mid-life fragmentation, discouragement, and cynicism. It helps
the missionary see continuity even when external roles change. Identity remains stable because it is
rooted in a lifelong story of call and response.



Concluding Perspective

At every stage, narrative pedagogy must be accompanied by spiritual guidance, psychological
maturity, and communal support. The ultimate aim is that the missionary lives his life as a coherent
vocation story—progressively conformed to Christ, interiorly united with the Congregation, and
joyfully available for mission until the end.

V. PRACTICAL FORMATION TOOLS

Narrative integration requires concrete methods. Without structured exercises, reflection
remains vague and sporadic. These tools are not psychological techniques alone; they are spiritual
disciplines designed to help the missionary interpret his life in the light of vocation and charism.
Properly accompanied, they foster self-knowledge, gratitude, purification, and deeper belonging.

1. The Vocation Timeline Exercise

The vocation timeline is a foundational tool for integrating memory and mission. It visually
maps the journey of grace. The formandus is invited to draw a chronological line beginning with birth
and extending to the present moment. He includes significant stages:

o Birth and family context: culture, values, socio-economic background, faith environment.
o First spiritual memories: early prayer experiences, sacraments, encounters with Scripture.
e Moments of crisis: failures, losses, doubts, relational conflicts, spiritual dryness.

o Encounter with Claretians: first contact, impressions, attraction, resistance.

e Decisive discernment moments: retreats, conversations, interior clarity.

o First profession and perpetual profession.

o Key apostolic assignments and formative experiences.

After mapping the timeline, guided reflection begins. The purpose is not merely recalling
events but discerning patterns. Reflective questions include:
e  Where was God most active? Often grace is most evident in difficulty rather than comfort.
e What pattern emerges? s there a recurring missionary desire? A constant attraction to
preaching, community life, or service to the marginalized?
e What remains unresolved? Are there wounds still unintegrated? Motivations not fully
purified? Ambitions not yet surrendered?

This exercise helps the missionary perceive continuity rather than fragmentation. It
strengthens gratitude and prevents a compartmentalized life.

2. Claretian Resonance Mapping

Resonance mapping is a tool for fostering charismatic identification. Narrative integration
deepens when personal history vibrates in harmony with Congregational history. Formandi are invited
to prayerfully reflect:

e  Which event in Claret’s life speaks most to me? Is it his missionary audacity? His Marian
devotion? His endurance in exile? His love for the Word?
e  Which Claretian martyr do I resonate with? Is it youthful courage? Quiet fidelity?

Intellectual witness? Hidden suffering?

o Which aspect of the charism attracts me most?
o Ministry of the Word?
o Universal mission?
o Marian formation in the forge?
o Fraternal missionary community?



This mapping reveals interior consonance. It helps the formandus move from external
admiration to personal identification. It also exposes imbalances. For example, one might strongly
resonate with mission but neglect community, or love Marian devotion but avoid apostolic risk.

The exercise fosters holistic integration by encouraging the missionary to embrace the full
breadth of the charism rather than a selective preference.

3. Personal Mission Statement

The drafting of a personal mission statement marks a moment of vocational articulation. It
should be done prayerfully, preferably after significant reflection and accompaniment.
The formandus begins with the phrase: “As a Son of the Immaculate Heart of Mary, my life
is...” The statement should integrate:
o Personal gifts: talents in preaching, listening, teaching, administration, creativity.
e Wounds transformed: areas where weakness has become compassion.
e Charismatic identity: commitment to Word, mission, Marian spirituality, community.
e Ecclesial obedience: willingness to serve in communion with bishops and Church.
o Universal mission: openness beyond local or cultural limits.

The mission statement is not a self-centred manifesto. It is a covenantal declaration. It
expresses how the missionary understands his place within the Congregation’s story.

It should be revisited periodically. As maturity deepens, the statement may become simpler,
more focused, and more purified.

4. Annual Narrative Re-reading Retreat

Narrative integration requires periodic renewal. An annual retreat dedicated to narrative re-
reading prevents spiritual stagnation and fragmentation.

Structure of the Retreat:
1. Silent Re-reading of the Year: The missionary reviews significant events, relationships,
apostolic experiences, and interior movements.
2. Identification of Spiritual Movements
o Consolations: Where did I experience joy, peace, clarity, fruitfulness?
o Desolations: Where did I experience dryness, discouragement, resistance?
o Graces: What unexpected blessings emerged?
3. Communal and Charismatic Reflection
How has the Congregation shaped me this year?
How did community life challenge or strengthen me?
Where did obedience purify me?
Where did I resist correction or assignment?
Where did I grow in affective belonging?

O O O O

This retreat may culminate in Eucharistic thanksgiving, where the missionary offers the year
as a chapter in his vocation story.

Integrative Value of These Tools

These practical tools serve several purposes:
o They prevent narrative amnesia.
e They transform crisis into grace.
o They strengthen identity.
e They deepen gratitude.



e They promote perseverance.

When used consistently, they foster a mature missionary capable of standing within his
personal history and the Congregation’s history with serenity and zeal.

Narrative integration thus becomes not an occasional exercise but a lifelong discipline—
helping the missionary remain rooted, grateful, and available for the unfolding mission entrusted to
him by the Spirit.

VI. SIGNS OF HEALTHY NARRATIVE INTEGRATION

Narrative integration is not measured by eloquent storytelling but by interior stability,
affective maturity, and missionary freedom. When a missionary has truly integrated his personal
history within the Congregation’s story, certain observable attitudes and behaviours naturally emerge.
These signs reveal that vocation has moved from external adherence to interior appropriation.

1. He Speaks of the Congregation with Gratitude

Gratitude is the first sign of integration. A missionary who has narratively integrated his
vocation does not speak of the Congregation primarily in terms of its structures, problems, or
administrative demands. He speaks with appreciation for the gift he has received.

This gratitude does not deny difficulties. Rather, it situates them within a larger horizon of
grace. He recognizes that through the Congregation he received:

e Formation in faith and mission

e Fraternal support

e Apostolic opportunities

e A spiritual family

e A charism that gave direction to his life

Gratitude indicates that he perceives his belonging not as accidental but as providential. It
reflects a theological reading of his life.

2. He Accepts Its Limitations Without Cynicism

Every congregation has historical wounds, generational tensions, cultural differences, and
structural imperfections. Narrative integration does not produce naiveté; it produces realism without
bitterness. A narratively integrated missionary acknowledges weaknesses:

e Leadership limitations
e Community conflicts
o Institutional fragility

o Historical mistakes

But he does not fall into cynicism. Cynicism often arises when expectations were idealized
and never integrated with reality. Healthy integration allows him to remain committed even while
recognizing imperfection.

He understands that he, too, is part of the Congregation’s limitations. This awareness fosters
humility rather than superiority.

3. He Lives Obedience Without Resentment
Obedience is one of the most revealing indicators of narrative integration. When vocation is
external, obedience feels imposed. When integrated, obedience is interpreted as participation in a

shared mission story. A narratively mature missionary:
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o Receives assignments with openness.
o Expresses his concerns respectfully.
e Accepts decisions without chronic complaint.

He may experience disappointment, but not enduring resentment. He sees obedience as part
of the unfolding narrative God writes through communal discernment. Even when misunderstood, he
situates his experience within a larger horizon of faith.

Resentment diminishes as identity deepens.

4. He Sees Transfers as Chapters, Not Punishments

Transfers are inevitable in missionary life. Without narrative integration, they may be
perceived as rejection, demotion, or instability. With integration, they are read as new chapters in the
same vocation story. The integrated missionary asks:

e What is God teaching me here?
o How does this assignment refine my zeal?
e What dimension of the charism is being activated now?

He does not cling to roles as if they defined him. His identity rests in vocation, not in position.
This freedom allows availability without fear.

5. He Draws Strength from Martyrs and the Founder

A narratively integrated missionary experiences the Founder and the martyrs not as distant
historical figures but as living references. Their witness becomes interpretative lenses for his own
struggles. When facing:

e Discouragement
e Opposition

o Fatigue

o Hidden suffering

He remembers Claret’s perseverance, the martyrs’ fidelity, and the Congregation’s trials. He
recognizes that difficulty is not anomaly but part of missionary history.
Memory becomes resilience.

6. He Experiences Identity Stability Even in Crisis

Crises inevitably arise: community tensions, personal failure, vocational dryness, aging,

illness. Without integration, these moments may trigger identity confusion or withdrawal.
Healthy narrative integration provides interior anchoring. The missionary knows who he is beyond
temporary circumstances. His identity is not defined by:

e Productivity

o Popularity

e Recognition

o Physical strength

It is rooted in being a Son of the Immaculate Heart of Mary, called and sent. Even when

shaken, he does not lose himself.
Identity stability does not mean emotional rigidity; it means rootedness.
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7. He Has Affective Belonging

Perhaps the most profound sign is affective belonging. The missionary does not merely
function within the Congregation; he feels at home. Affective belonging is expressed in:
e Joy in community gatherings
e Concern for the Congregation’s future
o Willingness to serve beyond personal preference
e Deep sadness when brothers suffer
e Pride (in the healthy sense) in the charism

29 ¢¢ 29 ¢¢

He speaks of “our mission,
external; it is internalized.

our history,” “our brothers.” The Congregation is no longer

Concluding Perspective

These signs together indicate that narrative integration has matured. The missionary’s
personal story and the Congregation’s story are no longer parallel lines but interwoven threads.
Gratitude replaces entitlement, realism replaces cynicism, obedience replaces resentment, and
belonging replaces alienation.

Such integration generates perseverance. It allows the missionary to remain steady across
decades of service. He becomes not merely a member of the Congregation, but a living continuation
of its story—embodying in his own life the fire entrusted to it by the Spirit.

VII. SIGNS OF FRAGMENTATION

Just as healthy narrative integration produces interior stability and affective belonging,
fragmentation reveals itself through subtle but significant attitudes and behaviours. Fragmentation
occurs when a missionary’s personal story remains disconnected from the Congregation’s story—
when vocation is not interiorly appropriated but externally maintained. If not addressed through
accompaniment and discernment, fragmentation can gradually erode zeal, weaken communion, and,
in some cases, precede serious vocational crisis.

Formators and superiors must therefore learn to recognize these early indicators with pastoral
sensitivity rather than suspicion. Fragmentation is not a moral failure; it is often the result of
unintegrated wounds, unresolved expectations, or immature appropriation of charism.

1. Speaking of the Congregation in the Third Person (“They”)

Language reveals belonging. When a missionary consistently speaks of the Congregation as
“they” rather than “we,” it may signal interior distance. Examples include:
e “They decided to send me.”
e “They don’t understand.”
e “They always do this.”

This linguistic separation suggests that the missionary does not perceive himself as co-
responsible for the Congregation’s life. The Congregation becomes an external authority rather than
a shared communion. While occasional frustration is normal, persistent third-person distancing often
reflects deeper disconnection.

Healthy integration says “we” even when expressing disagreement.

2. Nostalgic Idealization or Constant Criticism
Fragmentation may manifest in two opposite but related tendencies:
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a) Nostalgic Idealization

The missionary romanticizes a past era—whether the Founder’s time, earlier years of
formation, or a previous assignment—while dismissing the present. Statements such as:
e “Things were better before.”
e “The real charism has been lost.”
e  “We don’t live like the Founder anymore.”

Idealization often masks disappointment or difficulty in adapting to present realities. It
prevents creative fidelity.

b) Constant Criticism

Alternatively, the missionary may adopt a habit of chronic critique—of leadership, community
life, generational differences, or apostolic priorities. Criticism becomes a stable posture rather than
constructive engagement.

Both idealization and cynicism indicate that the missionary has not integrated the
Congregation’s evolving story as his own.

3. Comparing Charisms Competitively

Another sign of fragmentation is competitive comparison with other congregations:
e “Their formation is better.”
e “Their lifestyle is more authentic.”
e “We should be like them.”

Healthy admiration of other charisms is enriching. Competitive comparison, however, reveals
insecurity in one’s own identity. It often reflects partial appropriation of the Claretian charism. When
personal belonging is weak, external alternatives appear more attractive.

Narrative integration fosters appreciation of diversity within the Church without destabilizing
one’s own commitment.

4. Identity Confusion

Fragmentation may lead to subtle identity ambiguity. The missionary may struggle to
articulate clearly:
o What distinguishes Claretian vocation from diocesan priesthood.
e How Marian spirituality shapes his life.
e What missionary community concretely means.

He may oscillate between models of identity, adapting language and attitudes depending on
context. Such fluidity can indicate lack of interior anchoring.

Identity confusion often surfaces during crisis, transfer, or conflict. Without narrative
integration, external change destabilizes internal coherence.

5. Careerism

Careerism is one of the most serious distortions of missionary identity. When narrative
integration is weak, the missionary may unconsciously shift from vocation-centred living to position-
centred ambition. Careerism manifests as:

e Preoccupation with titles or roles.
o Seeking visibility over service.
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o Resistance to hidden or less prestigious assignments.
o Strategic relational networking for advancement.

The missionary’s story becomes centred on personal advancement rather than shared mission.
The Congregation becomes a platform rather than a family.
Narrative integration, by contrast, roots identity in call rather than career.

6. Functional Belonging Without Affective Integration

Perhaps the most subtle sign of fragmentation is functional belonging. The missionary fulfils
responsibilities, participates in community life, and performs apostolic tasks competently. Externally,
nothing appears problematic. Yet internally:

o There is emotional detachment.

e Community relationships remain superficial.
e Prayer becomes mechanical.

e Joy diminishes.

He belongs structurally but not affectively. He performs mission but does not feel interiorly
connected to the charism.

This condition can persist quietly for years before manifesting as discouragement or desire
for change.

7. Fragmentation as Precursor to Discouragement or Departure

Fragmentation rarely leads immediately to departure. It usually begins subtly—through
distancing language, unresolved resentment, or gradual disengagement. Over time, these small
fractures accumulate.

When crisis strikes—conflict, illness, failure, misunderstanding—the fragile integration
collapses. Without deep belonging, the missionary may interpret difficulty as evidence of
misplacement rather than part of missionary history.

Thus, fragmentation often precedes:
e Chronic discouragement
e Emotional withdrawal
e Loss of missionary zeal
e Vocational reconsideration

Concluding Perspective

Recognizing signs of fragmentation is not about labelling but about pastoral intervention.
Early accompaniment can transform fragmentation into deeper integration. Honest dialogue, narrative
re-reading, spiritual direction, and renewed charismatic encounter can restore unity.

The goal is not perfection but coherence. A missionary who learns to face fragmentation with
humility and openness can rediscover interior belonging. In this way, crisis becomes opportunity for
renewed integration, and vocation regains its narrative depth and missionary fire.

VIII. ROLE OF FORMATORS

Narrative integration does not occur automatically. It requires accompaniment, patience, and
spiritual discernment. The role of the formator is therefore decisive. He is not merely a supervisor of
discipline, nor a manager of schedules, nor an evaluator of performance. He is a mediator of
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integration—a witness who helps the formandus interpret his life in the light of Christ and the
Claretian charism.

The General Plan of Formation 2020 emphasizes that formation is a personalizing and
transformative process, in which the person in formation is the protagonist, but always accompanied
within missionary community. The formator’s task is to safeguard and animate this process so that
personal history and Congregational identity converge harmoniously.

1. Listening to Personal Stories Without Rushing

The first responsibility of the formator is to listen deeply. Narrative integration begins with
attentive listening. Many young formandi have never been invited to tell their story in a safe and
reflective space. Some narrate with enthusiasm; others with hesitation or fear. The formator must
resist the temptation to:

o Correct prematurely.

e Interpret too quickly.

e Reduce complex experiences to simple moral categories.
e Rush toward conclusions about suitability or unsuitability.

Listening requires contemplative patience. It allows the formandus to feel seen and valued.
When a formator listens without anxiety, he communicates that personal history matters and is worthy
of discernment.

Listening is not passive; it is an act of reverence for the mystery of vocation unfolding in
another.

2. Helping Interpret Wounds Theologically

Every vocation story includes wounds—family conflict, insecurity, failure, emotional
fragility, disappointment, or trauma. If left unintegrated, wounds may distort motivations or produce
hidden fragilities.

The formator’s role is not to function as therapist unless qualified, but to assist theological
interpretation. He helps the formandus ask:

e How has God been present even here?
e What compassion might grow from this experience?
e Where might this wound require healing before mission?

Theological interpretation prevents two extremes:
e Denial (“It doesn’t matter.”)
o Self-absorption (“My wounds define me.”)

When wounds are seen under the light of grace, they become sources of empathy and apostolic
authenticity rather than obstacles.

3. Preventing Romanticization of Vocation

Young missionaries often enter formation with idealized images:
e Heroic missionary adventures.
e Perfect community harmony.
o Immediate spiritual fervour.

Romanticization is natural but must be gently purified. Without purification, disappointment

will later generate cynicism. The formator must:
o Present the Founder realistically—ardent yet human.
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o Share Congregational history honestly—including trials.
o Clarify that missionary life includes obscurity, conflict, and hidden service.

Preventing romanticization is not extinguishing zeal; it is grounding it. Mature zeal survives
disillusionment because it is rooted in truth.

4. Encouraging Honest Autobiographical Reflection

Narrative integration requires structured reflection. The formator must actively encourage
autobiographical exercises, retreats, journals, and spiritual conversations.
He helps the formandus move from superficial narration (“This happened...”) to interpretative
depth (“This shaped me...”). He may ask:
o What was the meaning of that event for you?
e What desire was emerging at that time?
e What did you fear?

Such questions cultivate interiority. Honest autobiographical reflection fosters coherence
between inner life and outward mission.

5. Modelling Their Own Narrative Integration

Perhaps the most powerful pedagogical tool is the formator’s own integration. Formandi
observe more than they are taught. A formator who:
e Speaks of the Congregation with gratitude.
e Accepts assignments peacefully.
o Shares appropriate elements of his own journey.
o Demonstrates stability during difficulty.
—becomes a living testimony of integration.

If the formator himself speaks cynically, nostalgically, or resentfully, formation efforts lose
credibility. Narrative integration cannot be taught without being embodied.

Authentic vulnerability, shared wisely, helps formandi realize that integration is a lifelong
journey.

6. Integrating the Constitutions and GPF into Lived Stories

The Constitutions and the General Plan of Formation 2020 are not abstract texts but living
expressions of the charism. The formator must bridge the gap between normative texts and personal
life. He should help the formandus see:

o How the vows relate to his own history.

e How missionary community responds to his relational patterns.
e How Marian spirituality touches his affective life.

o How universal mission expands his cultural horizon.

When the Constitutions are read only juridically, they remain external. When interpreted
narratively, they illuminate lived experience.
Formation becomes incarnational rather than theoretical.

7. Accompaniment Questions

Effective narrative accompaniment requires open-ended, contemplative questions rather than
interrogative pressure. Examples include:
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e Where do you see God writing your story? This question invites theological memory rather
than self-evaluation.

e How does Claret’s fire appear in your life? It connects personal desire with charismatic
identity:.

o What chapter are you resisting? It gently uncovers hidden reluctance or unresolved tension.

e Where is grace inviting deeper belonging? It shifts focus from fear to invitation.

Such questions encourage integration without coercion.
Concluding Perspective

The role of the formator in narrative integration is delicate and profound. He stands at the
intersection of biography and charism, helping the formandus weave his life into the Congregation’s
living story.

He does not write the story; he accompanies its unfolding. He does not force integration; he
fosters conditions where grace can operate.

When formators fulfil this role faithfully, formation becomes not merely preparation for
ministry, but a transformative journey into missionary identity—stable, grateful, and deeply rooted in
the Spirit who continues to form Sons of the Immaculate Heart of Mary for the salvation of the world.

IX. COMMUNITY AS LIVING STORY

The Claretian vocation is never lived in isolation. The Constitutions affirm that we have
received a common calling and are gathered by the Spirit into a communion of life and mission. This
shared vocation means that personal narrative and communal narrative are inseparable. One cannot
fully integrate his vocation apart from the concrete community in which he lives.

Community, therefore, is not simply a residence, an administrative unit, or a logistical
arrangement for apostolic work. It is the living space where the Congregation’s story continues to
unfold. Each local community is a present chapter in a history that began in 1849 and stretches toward
the future.

1. The Present Chapter of the Congregation’s Story

Every community, whether vibrant or struggling, contributes to the unfolding narrative of the
Congregation. The brothers who live together in a specific house at a specific moment are not
accidental cohabitants. They are protagonists in a shared missionary story.

The way they pray, resolve conflicts, collaborate in ministry, welcome new members, and
accompany one another shapes the Congregation’s living memory. Their fidelity or infidelity becomes
part of the historical fabric of the charism.

When missionaries perceive their community as a ‘“chapter” rather than a temporary
assignment, their daily interactions acquire deeper meaning. Ordinary events—shared meals,
community meetings, apostolic planning, fraternal correction—become moments of narrative
construction.

Community life thus becomes sacred space where history is being written.

2. The Laboratory Where Narrative Integration Is Tested

It is easy to speak of narrative integration in theory. Community life tests its authenticity. In
community:
e Personal wounds surface.
o Expectations clash.
e Cultural differences emerge.
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e Generational perspectives collide.

Here, the missionary’s integration is exposed. If he has interiorly appropriated the charism, he
will approach conflict as an opportunity for growth rather than as proof of failure. If his belonging is
fragile, tensions may deepen fragmentation.

Community functions as a laboratory because it reveals whether personal narrative and
Congregational narrative have truly converged. Does the missionary respond with gratitude or
resentment? With patience or defensiveness? With openness or withdrawal?

Narrative integration becomes concrete in how one lives:
o Fraternal correction
o Shared responsibility
e Obedience to community discernment
o Forgiveness after misunderstanding

Community life is the crucible where integration matures.
3. The Space Where Personal and Communal Histories Meet

Each missionary brings a unique history into community: family culture, formation
experiences, past assignments, wounds, successes. These personal narratives interact with the
community’s shared history.

A healthy community provides space for these histories to be expressed and heard. It becomes a
meeting point where:

o Individual vocation stories enrich collective identity.

e Older members transmit memory.

¢ Younger members contribute fresh energy.

e Cultural diversity becomes enrichment rather than division.

When personal and communal histories are shared, identity deepens. The missionary realizes
that he does not stand alone; his story is interwoven with others.
Community thus becomes a network of narratives united by one charism.

4. The Importance of Narrative Memory

Healthy communities intentionally cultivate memory. They share:

Foundation stories: How the Congregation began, key moments of expansion, struggles and
renewal.

Martyr stories: Witnesses whose fidelity illuminates present challenges.

Personal vocation stories: How each brother discerned and responded to the call.

Mission testimonies: Experiences of evangelization, transformation, and grace.

Such sharing strengthens affective belonging. It fosters gratitude and continuity. It reminds
members that they are heirs and stewards of a living tradition.

Narrative memory prevents isolation. It roots the community in a larger horizon beyond daily
routines.

5. The Risk of Managerial Communities
When narrative memory is absent, communities risk becoming managerial. They may
function efficiently, maintain schedules, and execute apostolic plans, yet lack shared meaning.

Managerial communities prioritize:
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e Organization over communion.

o Efficiency over fraternity.

o Task completion over shared discernment.
e Performance over identity.

In such contexts, members may coexist without deep belonging. Meetings focus exclusively
on logistics. Historical memory fades. Younger members receive information but not inspiration.

Without narrative memory, the Congregation becomes an institution rather than a family.
Functional coexistence replaces missionary communion.

6. Toward Communities of Shared Story

To remain faithful to our Constitutions and vocation, communities must consciously cultivate
their identity as living story. Practical means include:
o Periodic sharing of personal vocation journeys.
o Celebrating anniversaries with storytelling, not mere ceremony.
e Reflecting together on missionary experiences.
e Remembering martyrs and Founder in light of present challenges.
e Interpreting community crises as part of ongoing history rather than as isolated failures.

When community becomes a space of shared narrative, belonging deepens. Missionary zeal
is renewed. Differences are integrated rather than feared.

Concluding Vision

Community as living story is not nostalgic attachment to the past. It is dynamic participation
in a charism that continues to unfold. In such communities:
o Identity is strengthened.
o Fragmentation is healed.
o Perseverance is sustained.
e Mission is animated by shared memory.

The missionary then realizes that he is not simply living in a house with others. He is co-
authoring, with his brothers and under the guidance of the Spirit, the next chapter of the
Congregation’s story—faithful to the Founder’s fire and open to the future God is preparing.

X. INTEGRATION WITH CLARETIAN IDENTITY

Narrative integration cannot remain a purely psychological or autobiographical exercise. It
must be explicitly rooted in Claretian identity. If personal story is not interpreted through the lenses
of Word, Mary, community, mission, and Church, integration risks becoming self-centred rather than
charismatic.

The Claretian vocation provides the theological and ecclesial framework within which
personal history finds its deepest meaning. Narrative integration, therefore, must be fully aligned with
the fundamental dimensions of our identity.

1. Word-Centred — Our Story Must Be Read in Light of Scripture
Claretians are Servants of the Word. Our identity is inseparable from proclamation,
meditation, and embodiment of Scripture. Therefore, narrative integration must be Word-centred.

Personal history must be reread through the lens of the Gospel:
e Where has the Word called me, like Abraham?
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e Where has the Word purified me, like Peter?
e Where has the Word sent me beyond comfort, like Paul?

When the missionary reads his life biblically, he avoids two distortions:
o Secular self-analysis without transcendence.
e Spiritual sentimentalism without realism.

The Word becomes the interpretative key. It illumines wounds, clarifies desires, and purifies
motivations. Without Scripture, personal narrative risks becoming psychological autobiography. With
Scripture, it becomes salvation history.

A Claretian’s story must always be aligned with the living Word he proclaims.

2. Marian — Formation in the Forge of Mary’s Heart

The General Plan of Formation 2020 recalls that we are formed by the Spirit in the forge of
Mary’s Heart. Marian identity is not decorative devotion; it is formative theology. Narrative
integration must be Marian because Mary represents:

o Listening receptivity.

e Interior pondering.

o Faithful perseverance.
e Missionary availability.

The forge is the place of purification. Just as metal is refined by fire, so personal history is
purified within Marian discipleship. Ambition is tempered. Fear is purified. Restlessness is oriented
toward service. A Marian reading of one’s life asks:

e Where has God invited me to say “fiat”?
e  Where am I called to ponder rather than react?
e Where must I trust when clarity is absent?

Mary ensures that narrative integration does not become self-referential. It becomes Christ-
centred and obedient. The missionary’s story is shaped in the same maternal forge that shaped the
Founder.

3. Communitarian — Story Lived in Shared Mission

The Constitutions remind us that we share one vocation and one mission in community.
Narrative integration must therefore be communitarian. No missionary’s story is autonomous. It
unfolds within relationships:

o With brothers.
o  With superiors.
o With those served in apostolate.

Community life tests and confirms integration. A story that cannot coexist with others’ stories
is not yet mature. The missionary must interpret his biography not only as “my journey” but as “our
journey.” Communitarian integration implies:

e Co-responsibility for Congregational life.
o Patience in conflict.

e Shared discernment in mission.

e QGratitude for diversity.

In community, personal narrative becomes ecclesial narrative.

20



4. Missionary — Always Oriented Outward

Claretian identity is essentially missionary. Narrative integration that turns inward without
apostolic dynamism becomes self-enclosed spirituality. A missionary asks:
o How has my life prepared me for proclamation?
e Where does my story enable me to reach particular people?
e How do my wounds make me more compassionate evangelizer?

Personal narrative is not preserved for introspection; it is offered for mission. The integrated
missionary understands that every chapter of his life—success, failure, suffering, formation—has
missionary significance.

Mission prevents narrative stagnation. It keeps the story open, dynamic, outward-moving.

5. Ecclesial — In Communion with Bishops and the Church

The Directory reminds us that our charism is exercised within the evangelizing mission of the
Church and in communion with her pastors. Narrative integration must therefore be ecclesial.

A Claretian does not integrate his story privately, apart from the Church. His vocation is
ecclesial from its origin. It is discerned, confirmed, and exercised within the Body of Christ. Ecclesial
integration includes:

o Fidelity to magisterial teaching.

o Respectful collaboration with bishops.

e Openness to the needs of the local Church.
o Sensitivity to the signs of the times.

Without ecclesial grounding, narrative integration risks individualism or ideological
distortion. With ecclesial communion, it becomes service.

Concluding Vision

Narrative integration reaches maturity only when personal history is harmonized with
Claretian identity:
o Interpreted through the Word.
e Purified in Mary’s forge.
e Lived in community.
o Directed toward mission.
e Anchored in ecclesial communion.

When these dimensions converge, the missionary’s life acquires coherence and depth. His
story is no longer fragmented or self-contained. It becomes part of the living history of the
Congregation—faithful to the Founder, rooted in the Church, and open to the future that the Spirit
continues to write through those who allow their biography to become mission.

XI. CONCLUSION

Narrative integration is not an optional refinement in Claretian formation; it is the interior
foundation that sustains missionary life over time. When a missionary learns to read his personal
history within the larger story of God’s action and the Congregation’s charism, vocation ceases to be
a past decision and becomes a living reality. It is no longer something he once chose; it is something
he continually inhabits. Vocation becomes interiorized. It moves from the periphery of life to its
centre.
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Through narrative integration, the charism also becomes incarnate. It is no longer an inspiring
description in the Constitutions, nor a heroic memory in the Founder’s biography. It takes flesh in a
concrete personality, in a particular culture, in a specific historical moment. The missionary does not
merely admire Claret’s zeal; he discovers that the same Spirit who burned in Claret is shaping his
own desires, purifying his intentions, and directing his energies. The charism ceases to be theoretical
and becomes existential.

Belonging, in this context, becomes affective. The Congregation is not simply an institution
to which one is canonically attached. It is a spiritual family into whose story one has been
providentially woven. Gratitude replaces entitlement. Co-responsibility replaces passivity. The
missionary feels at home, even amid limitations and tensions, because his identity is interlaced with
the Congregation’s history. This affective belonging becomes the soil in which perseverance grows.

Perseverance, then, is no longer stoic endurance or rigid obligation. It becomes joyful fidelity.
Even in times of obscurity, misunderstanding, illness, or transfer, the missionary remains steady
because he knows that every chapter—bright or dark—belongs to the same vocation story. He does
not measure his life by success or recognition but by faithfulness to the call inscribed in his history.
Mission, consequently, becomes personal. It is not an assigned task or professional function. It is the
outward expression of a life inwardly configured to Christ the Missionary.

Without narrative integration, however, distortions easily emerge. Identity becomes
borrowed—dependent on role, approval, or external affirmation. The charism risks becoming a slogan
repeated in community gatherings but not embodied in daily choices. Community life can shrink into
mere structure, functional but not fraternal. Mission may degenerate into a job—competently
executed, yet lacking the interior fire that springs from deep belonging.

With mature narrative integration, a different horizon opens. The missionary becomes a living
continuation of the Founder—not by imitating the external forms of his century, nor by nostalgically
replicating his methods, but by allowing himself to be configured to the same Christ who formed
Claret in the forge of Mary’s Heart. The fire that animated the beginnings in Vic in 1849 does not
remain confined to history. It seeks embodiment in each generation.

Thus, within the great story begun in Vic and carried through persecution, martyrdom,
renewal, and global expansion, each Claretian is called not to be a spectator of a venerable past but
an active participant in a living present. He becomes a chapter written by the Spirit—unique,
unrepeatable, yet deeply united with those who came before and those who will come after.

In this way, narrative integration ensures that personal biography becomes missionary history,
and that the Congregation’s story continues to unfold—not as memory alone, but as mission—for the
salvation of the world.
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