Voluntary Renunciation of Goods

In the O.T. properly neither speaking there is nor concept of poverty, except as economical sociological indigence, which after the exile is spiritualized in: situation of precariety, which allows a trust in the Lord.  This situation of precareity – the “anagium” - is due to a situation of “persecution”, accordingly we should translate: poor in spirit” instead of “situation of precariety”.  But we leave everything concerning the O.T. 

1. Pre-Paschal time

Here  we try to find the concrete-dynamic-germinal foundation of religious renunciation.  The voluntary renunciation to the goods appears this way: 

a) A voluntary renunciation to the good in order to the strict following of Jesus is a fact: 

Mk 1:16-20 – They left their nets……

Lk. 5:28 – Levy “Left everything…….

Mk. 10:28 – Peer, “we have left everything………

b) Jesus demands it only in some instances: 

 Mk. 10:21 – “The Young man”.  Jesus demands the renunciation.  The young man was rich.  Riches are a serious obstacle to give a yes to the following.  And it happened so, he did not follow Him.  


In the answer of Jesus to what spontaneous who wanted to follow Him, the initiative was not Jesus’.  Jesus proposes to him the type of life, condition for the following: the way of existence proper to the following: a why of life which is poor. Jesus uses a proverb: “the foxes…” The “Legion” stresses more the way of activity of earth or the Son of Man (apocalyptic figure).  


He does not point out directly at poverty, but at the condition of the itinerant missionary, who gives himself without reservations: no permanent house and in insecurity.  


It is the poverty of the itinerant life, which depends on the Father and on the others in order to live characterized by the tension of the acceptance or rejection…and this in view of the message that scandalizes…to who follows Jesus runs the same risk.  And here poverty is included but not as of central element; the central is the insecurity and risk of not being accepted.  


Mk. 6:8-9.  They are radical watchwords for the time of the mission.  Here it appears as command, not as counsel.  

Lk. 12:33; 14:33.  Jesus commands: sell….

Jesus demands the renunciation only in the case of the Yong man and for the time of mission.  It is not probable that Jesus had demanded it form everyone He has called.  

c) Effectively of such renunciation.  

It can not be determined exactly neither in Jesus nor in His disciples.  We have only some details: 

· total poverty for the time of mission.  

Matt. 10:8-9.  this  passage is referred not to money by rather to hospitality, the same as 10:17.  

As to the lie in common of the disciples with Him.  

They appear as leaving   everything;  but they continue having house, wife, boat…In the group there is one in charge of the purse (John 12:6)

· Jesus  is invited by friends who were rich; He is taken  care of by a group of women…He has a family of friends: Martha, Maria and Lazarus.  

His fundamental interest is the Kingdom; the rest will be provided. 

In conclusion: it seems that Jesus and His disciples were not miserable (some times they go: hungry), but they live a voluntary poverty as to insecurity and abandonment in the Providence of the Father proper to intinerant who depends on the acceptance (or rejection) of the others.  It is the poverty of him who is dedicated to a mission, which absorbs.  What defines this situation is the itinerant preaching.  

d) Sense and Motivation of such renunciation: 


This renunciation must not be understood as a precept or as counset.  It is the very following that demands it.  


The effective motivation is not an ideal of material poverty: neither because of ascetic nor because of  option class.  It is consequence and expression of more fundamental ideals (the strict following):  

a) The presence of the Kingdom; the presence of the eschatological Kingdom of God opens to a new existential form of life.  

b) Fraternal charity.  The demand of fraternal charity, of sharing. (Mk. 10;21 – young rich).  

The kingdom implies the realization of social justice: the renounced goods  have a destinatary: the needy.  The proclamation of Good News is revealed in an attitude of God to the needy and oppressed, by evil.  Material poverty is not an ideal, but the poor are object of  a particular love.  

Fundamentally, it is an ideal of charity.  

2. POST-PASCHAL TIME 

 A. In the Evangelical Tradition.  

1. In General

The “logia” of the strict following and its demands, in the evangelical wording are generalized, reinterpreted and presented as paradigm.  The strict following is generalized in the adhesion to Jesus and in Koinonia, as a consequence the demand of the following is also generalized: the renunciation of the goods.  


The radicality of the “logia” is respected; even sometimes is strengthened or the formulation is made severer (Lk. 14:33); the texts are not sweetened.  


Nevertheless, there is a reinterpretation, making the text transparent To the new Christian situation.  


And the key of reinterpretation is a new motivation: “the danger of the goods (and family) to enter the Kingdom, for salvation”: “seek y e first…” And here the “logia” of Jesus concerning the danger of riches are added.  In which the riches appear:  

· As perishable – frail – goods. 

· With power to enslave (you cannot serve….) and choke (explanation of the parable of sower).  

Reinterpreted with the new key of danger, these episodes and ‘logia”, they are presented to everybody as an exhortation: 

· One example to avoid (young man)

· Or one example to imitate (of the 12)

In the evangelist, in spite of their radical formulation they are side relative.  Radicalism continues but made relative.  In order words: they are reduced to radicalism not immediately effective, but only as object of option in principle.  


This does not mean that they are reduced to a more interior detachment, but rather to a radical disposition or fundamental option to put in act exteriorly, if the Kingdom of God demanded it; 

· Either because these riches are putting in danger this Kingdom of God for me.  

· Or because God asks it form me in anyway.  

This radical disposition to sprit of putting in practice exteriorly and concretely the renunciation, it is not for a greater perfection, but simply to be able to continue to persevere being authentic disciples of Christ.  That is, the perseverance implies the radical option of taking, in principle, the decisions. 


Analysis of Luke 14:33: “none of you can be my disciple unless he gives up everyting”.  It is a more radical text than the rest.  


-V. 18-20 (The parable of the great feast).  Luke stresses the excuses of the invited for proffering the material goods: felid, oxen, wife.  Those goods suffocate these men.  The conclusion is: “will not taste my supper =  they will not enter in the salvation: because they have failed in the preferential love, as they prefer the goods.  -. 25-27.  a series of “logia” of  Jesus on the conditions;

a) if anybody will not hate. 

To continue being the disciple of Christ.  

b) “Whoever does not carry his cross”.  

Both  (a + b are of the strict following.  But must be remarked: 

1) Here it is the greatest generalization “large crowds”

2) The preferential love implied in the content: give up everything, follow Him.  

· v. 28-32.  now there are two parables: - to build a tower and the King preparing a war.  

No doubt Jesus gives them to make see how risky it is to embark oneself in accepting the strict following.  It deals here with calculations to be made not to begin that what will not be possible to finish.  

That is why the two parables are near the two “logia” about the following.   It is the matter of precaution measures not to drive away but to take conscience.  

There are the requisites to start to be disciples of Jesus.  Thus in their origin. But in the generalization they become parables of failure of Him who does not take on time the necessary  measures to carry out what has been started.  There has been a light displacement.  It is not a matter of preventive measures in order to become dispel of Christ, but of  those which must be taken started, in order to carry it out: to  persevere till the end.  

(This displacement is observed: 

· Because it is already for all

· Because there is an EINAI (to be continued) 

And especially on account of v.33, which concludes everything as catechetical consequence that Luke takes or presents to preserve. 


· V.33

· Subject: “any of you”….it is the greatest generalization that can be made.  

· Very radical formulation.  Due to its generalization and its composition is made relative in a radicalism of option: of fundamental disposition of sprit. 

· “He gives up”, this verb has a value of future: “he who will not give up, cannot be.”  Read not action of present but the intention  = interior radical option of giving u poverty everything, if this is an obstacle to be an authentic disciple if Jesus.  

St. Luke: every Christian to persevere must be ready to give up effectively everything he has…in order to continue being dispel of Jesus.  The radicality continues, but not carrying it out effectively, but as radical option, which must be taken, and that Christian must have taken.  

· “Therefore” it is the application or conclusion Lk. Gives to the whole composition : “logia” and parables; if in the origin they were preventive calculations, which must be done to start…without risk…now the stress is placed on the disposition to reach -  cost what it may be – the end.  They make reference not to become disciple, but to persevere being dispel: in the perseverance at any cost, opting already in the heart for the renunciation to everything if this were necessary.  

Luke addresses to all ‘Christians who are already.  That they are and truly will be if they are ready to give up all goods, rather than to give up to reach the end to which they are committed.  It should be translated: “Everyone who is not ready to renounce to give up.”   It is a matter of a real act of the will to meet these sacrifices if the situation comes.  

2. In Luke in particular 


there is a characteristic in Luke  we will deal with: Luke has developed another motivation: charity for the poor, as concomitant of the following and of the presence of the Kingdom.  

a) Lk. 12:23 – “Sell your belonging and give it to the poor”

b) Lk. 18:22 – “Sell… and give the money…”

c) Act 4:34 – “Bring the money ….was distributed”. 

What Luke underlines is the communitarian character of charity: the communication of goods in a community.  

d) Act. 4:32 – “They all shared with one another everything the had.”  “Nothing as his own”.

Here appears a motivation of renunciation: communitarian love; not alms, but communication of goods and to make community.  

e) Lk. 18:30. It is the promise or response of Jesus to Peter: will receive much more.”

The answer of Jesus means that, far form suffering because this renunciation, a real indigence or misery, will be centuricated, even on earth.  How?  In the practical realization of the communitarian ideal of the people of God, where there is no needy.   This is the central  seen by Luke: “The fraternal communication of goods.” 


Religious have left everything, and then they lack nothing thanks to the communitarian life.  What one has given for the sake  of others to him.  

3. RENUNCIATION IN THE FRAME OF EVANGELICALISM.  

The  evangelical tradition has “framed” the demands of the voluntary renunciation of goods within the frame of the general evangelical radicalism.  

a) Luke has enframed it in the frame of the concept of absolute dependence, of poverty of spirit of the Beatitudes, spiritualized by   Mtt.  

This total dependence from God is poverty of spirit.  


The voluntary renunciation of everything  to follow Jesus – and in a concomitant way \for the Kingdom of God and for the love of the poor – produces in him, who makes it, and external situation of effective poverty, that precisely because of these religious motives, which are the ones that have decided it, favors in radical way, the interior situation of dependence and total confidence. 


He who follows Christ has given up voluntarily everything, has placed him self in a situation of real poverty which favors in a radical way, the situation of trust, of dependence from God, of abandonment to His providence and of exclusive hope in Him which the fundamental condition to enter the Kingdom of God.  Poverty of spirit = to make a vacuum to God so that He may fill it.   


The voluntary renunciation of the goods creates spiritual poverty, since it favors it.  

b) Voluntary renunciation is framed also on the preferential love for God.  Above everything.  Renunciation of the goods is spontaneous in him who has understood the absolute value of the Kingdom of God; and hew ants to expression of the giving of self totally to the love of God, with preferential love.  

c) voluntary  renunciation is framed on the submissive obedience TO THE eschatological will of God, manifested by Jesus: and precisely, in the extending this preferential love for God also to neighbor, especially if the neighbor is a needy.  To enter into communion with God  in His Kingdom, is to enter in communion with the interests of God in His Kingdom, interests that in Jesus are revealed as a self – giving to the needy.  


Thus he who gives up his goods, it is to give them to the poor.  Radical love for the poor is the “concentrate” of the second  tablet of the Law, interpreted by Jesus.  

4) EPISODE OF THE YOUNG RICH.  

In this periscope and only in this one, Jesus demands the renunciation of goods.  

Let us analyze the episode by situating it.  

· Mk 10:13-16.  It is the previous periscope. It deals with the blessing of children; Like the children.”  

Here we have simply, the spiritual poverty in front of the Kingdom of God; the insecurity, the total and trustful dependence of God, as religious value inherent to the material poverty. 


Keeping this in mind, we have as the key to interpret the demands presented to the young man.  


We have the motivation of the presence of the Kingdom which demands the attitude of a child: spiritual poverty of dependence,  of trustful abandonment in the hands of the Father. 

· Mk 10:17-22.  the episode Questions, answers calling of Jesus to the strict following. 

The young man has been called to believe in Jesus, but to follow Him strictly, with the demand; go sell, give to the poor…


Here we have: - Love to the poor, as realization of the Kingdom




- The following of Jesus.  

The concomitant and the fundamental motivations.  The young – who does not follow Jesus – is an example, a paradigm that must be avoided.  

· Mk. 10:23-27.  As commentary, a collection of logia follows, on the danger of riches to enter the Kingdom. 

The presence of the Kingdom must be secured avoid everything else.  It is demand of the obedience and love of Christ.  


“Who can be saved?” those radical sacrifices are a gift of God.  The renunciation is above the force of man, above his egoistic tendencies.  

· Mk. 10:28-30.  finally, the words of Peter: “we have left everything” and the promise of Jesus: “you…centuple…” What  the young man did not do, the apostles did: “Left everything.” 

Here we have the effective possibility.  Such renunciation is possible.   It is their case.  


Again here the motivation of the following – obedience to Christ.  The account finishes with an example to imitate. 

3) In the life of the Primitive Church

1. In the  community of Jerusalem (Acts 4:32-34-35)

The renunciation of the goods in the primitive community of Jerusalem, we see,  realized and idealized in the summaries of the acts of the Apostles.  Acts 2:44-45 is an anticipation of another text 4:32-34.35 in which Luke wants to present a complete frame of the primitive community.  


This summary is not a description of the historical situation of the community; it is not a description of what is being done there.  It is summary of the ecclesial life and of the charismatic apostolic activity of the Church of Jerusalem, formulated and elaborated as introduction to some facts given in the community, and that Luke appreciates much because they are as the existential ideal of this community: ideal which has been the motivation of the facts produced  there. Concretion of an ideal Christian community.  


Again two examples: - Bernable, example to imitate.  





- Annanias – Safira: to avoid.  

Probably there were more cases: they are like examples.  It does not mean it is the normal way of behaviour of everybody.  Of course, not obligatory. Words of Peter to annanias….

Cases much appreciated and admired by the community, and Luke has the intention of stressing much the communitarian charity, since it responds to the much broader ideal of the ecclesial and communitarian fraternal charity.  (Christians continue being legal owners.  But instead of dealing as private possession, they placed it at the disposal  if everybody.  

Personal  goods become common goods  on account of charity. 

Religious life is a form of life where concretely is realized and in a radical way something, which could be the ideal for everybody.  

Luke takes this generous gesture of the Church of Jerusalem as a sign, a testimony for the whole community and therefore, he recommends and praises generalizes it. 

In the religious life the communication of goods must be a testimony in whole church of the realized practice of this ideal of communitarian life.  The putting in common of the goods is not done in order to become poor, for love of an ideal poverty, but rather in order not to have poor:  for this purpose they put everything in common.  Once more, the ideal is that of communitarian charity, love for the poor, for the needy; this motivation is in St. Luke’s gospel: “give to the poor”.  

This renunciation for the Kingdom of Heaven must become a way of realizing the Kingdom of the Heaven, even in that which it has a material:  that here will be no poor.  


It is important to point out here that communication of goods cannot be isolated from a much deeper communion of which it is expression: the “corundum  et anima una”.  It is the expression and materialization of a Koinonia in the heart and in the soul, which gives life to this facts.  

2. Renunciation in the Pauline-Hellenistic Communities.  


a) In the Hellenistic Churches, the evangelical tradition about the voluntary renunciation of the goods is not found.   The spirituality of the “following” and voluntary renunciation of the goods was a strange spirituality to the Hellenistic world.  


St. Paul does not know: 

1) A peculiar way of following Jesus: the itinerant way living by the hospitality of others. 

2) He does not  know either the voluntary renunciation of the goods.  

On the other hand, in the Greed-Roman society, poor is who lives by his own work.  The rich lives by his rentals, capital, work of others.  


b) In St. Paul  the theme of renunciation appears indirectly: as united to the three themes which constitute precisely the motivations of the voluntary renunciation of the goods, in the evangelical traditions:

· Strict following 

· Presence of the eschatological Kingdom.

· Communitarian charity.  

1) In connetion with the apostolic ministry of Paul

(2 Cor. 6:10; 1 Cor. 9:4-18; 1 Cor. 4:12; Phil. 4:11) 

In the apostolic ministry of St. Paul we find a copy of the strict following of Christ, but without Jesus being historically present, and in a situation different from that of Jesus and the Apostles.  

In Synthesis: 

1) Paul does not follow Jesus as Peter…before  Pasch

2) He does not follow Jesus as the Post-Paschal itinerant missionary;  it does not go with the Hellenism. 

3) What does he do?

· 2 Cor. 6:10. He speaks of the antinomies of his apostolic life.  His life is a constant antinomy: “as poor…read.  the apostolic ministry is a way of life which implies to live that poverty.  

· 1 Cor. 9: 4-18.  it is a more important text.  In this chapter Paul wants to present himself as model of the renunciation that the Christian must make, many times to his licit rights, for the sake of charity toward others or for the sake of other ideals.  

St. Paul compares himself to the other apostles.  To other apostles after Pasch., when they go on mission, live by the hospitality, right which is rooted even in the word of Jesus.  


To support his right Paul adduces arguments of human character, divine character and the very words of Christ: 



Right as the apostles to eat…take wife…. soldier, farmer, shepherd….Do not muzzle an ox….the lord….those who preach the Gospel….St. Paul knows perfectly well his right based even on a word of Jesus.  


“but I have not make use of any of these rights” Here it is the model of renunciation.  And the reason is because he does it by vocation and not by own initiative: see Vol.7


The recompenxe  is to preach the Gospel.   And for the sake of the gospel he gives up everything.  


As servant of Christ, his only recompense, his only salary is not but to be able to serve Christ, by preaching the gospel for free.  


Here the apostolic ministry is made more radical than in the other apostles. St. Paul lived by his material work:  he worked with his hands during spare time (cf. 1 Cor. 4:12; I These 2:6-9).  

I Thes. 2:6-9 “Although we could impose….giving not only the gospel, but even my own being…working day and night in order not to be onerous to any of you.” 

2 Thes 3:8-9 “we did not eat the bread for free from anybody, but by our own work.” 


St. Paul lived by his own work not for  an ideal of poverty, not to be onerous – a burden – and in this way to contribute to the freedom of the Gospel.  (Hit gorics and Civica lived at the expense of others Paul prefers to work with his hands.)


Paul does not lead a life of “itinerant “ but of formator and organizer of churches and so he settled himself in the places (even two or three years in Ephesus.)  


He took  the opportunity to work in his profession as tentmaker.  His was a profession of stable people.  

Phil. 4:11-20. 


The factor living by the work of his hands together with the total dedicate on to the Gospel,   to the apostolic Ministry fulltime, make this existence highly insecure, unstable  and ready to any eventuality: one day he will have, another will not.  
The only support he has is his trust in the power of Christ, his Lord.

His joy is not for the benefit he receives, but for seeing that it is fruit of the charity of the Philippians…and thus “they share in the Gospel with him.”  

Paul gives up everything, he gives himself totally to the gospel, finding a new way of expressing it (Gospel) 


We have here the Pashcal adhesion and the most exact Hellenistic form of the following of Jesus in Palestine; with all existential demands.  Wonderful model of how in different forms of society-today, for instance-other forms can be found without absolutely loosing radicality. 

2. In connection with the communitarian charity 

(2 Cor. 8:1-15; cfr. Gal. 2:10; Rm. 15:20; Acts 11:29)

thus the voluntary renunciation of the goods appears always in function of charity.  

2 Cor. 8: 1-15. 

 it is an exhortation so that they may be preparing the collection that every year he makes for the church of Jerusalem.  

Here appears: - charity: - the communion with the church of ‘the poor” of Jerusalem. 

Xarys – generosity=do a favor=grace.  

The foundation of the  generosity – of sharing – is the generosity- grace- of Christ who ‘made himself poor in order to make us rich”.  


When Paul takes recourse to the  exemppe of  Christ never the life on earth of Christ,   to have died for us, to on rich us with his Resurrection…..


This is expressed here by Paul in terms of poverty and riches, to continue within the theme.  Here “poverty” comes because we know that Paul includes in the Cross of Christ, all His live even the incarnation.  The life on earth of Jesus, everything has kenotic, poverty, itinerant life, etc.  for St. Paul, is all enclosed in the Cross: culminating moment of His poverty and of His generosity toward us.  


The text therefore, does not refer directly to the poverty of Christ, but rather what we  have to imitate is this supreme poverty, this supreme renunciation: His  passion and His death.  


It is clear that in this exhortation is not presented an ideal of poverty, but equality – communitarian ideal: that all may have by what to live.  It is the ideal of communitarian charity: that nobody may be lacking among the people of God.  

3. in connection with the eschatological presence of the kingdom.  

(1 Cor. 7:29-31; Phil 4:11; 1 Tim 6:6-10) 

The presence of the eschatological kingdom falls into the historical reality: 

· not that everybody has to give up everything. 

· but to make everything and all the realties of this world relative. 

1 Cor 7: 29-31 “as if”: 



St. Paul speaking of virginity brings also possessions, as one among the many aspects of the crated order.  And he applies it to every Christian faithful in any society.  


The presence of the Eschatological Kingdom does not demand a modification of the earthly conditions of life; but leaves all of them perishable and transitory.  


It demand, therefore, not the renunciation of things, but the “atarisia”.   The detachment  to  take distance form all these realties dealing with them “as if” they did no exist: “He who has…as if…”


It is the point of “interior distance”, coming out again the theme of detachment from earthly goods.  


In St. Paul we have exactly the whole reality we have found in the Gospel but expressed in another way.  

Great as coincidence: “the three motivations”: 

· Strict following 

· Presence of the Eschatological Kingdom 

· Communitarian charity.  

