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GENERAL AUDIENCE OF 12 MARCH
During the General Audience in the Paul VI Hall on 12 March, the Holy Father delivered the following address.
1. In the preceding meditation, we analyzed the sentence of Genesis 4:1 and, in particular, the term "knew." The original text used this word to define conjugal union. We also pointed out that this biblical knowledge establishes a kind of personal archetype(1) of corporality and human sexuality. That seems absolutely fundamental in order to understand man, who, from the beginning, searches for the meaning of his own body. This meaning is at the basis of the theology of the body itself. The term "knew" (cf. Gn 4:1-2) synthesizes the whole density of the biblical text analyzed so far.

According to Genesis 4:1, the man "knows" the woman, his wife, for the first time in the act of conjugal union. He is that same man who, by imposing names, that is, also by "knowing," differentiated himself from the whole world of living beings or animalia, affirming himself as a person and subject. The knowledge of which Genesis 4:1 speaks does not and cannot take him away from the level of that original and fundamental self-awareness. Whatever a one-sidedly "naturalistic" mentality might say about it, in Genesis 4:1 it cannot be a question of passive acceptance of one's own determination by the body and by sex, precisely because it is a question of knowledge.

On the contrary, it is a further discovery of the meaning of one's own body. It is a common and reciprocal discovery, just as the existence of man, whom "God created male and female," is common and reciprocal from the beginning. Knowledge, which was at the basis of man's original solitude, is now at the basis of this unity of the man and the woman. The Creator enclosed the clear perspective of this in the mystery of creation (cf. Gn 1:27; 2:23). In this knowledge, man confirms the meaning of the name "Eve," given to his wife, "because she was the mother of all the living" (Gn 3:20).

Mystery of femininity revealed
2. According to Genesis 4:1, the one who knows is the man, and the one who is known is the woman-wife. It is as if the specific determination of the woman, through her own body and sex, hid what constitutes the depth of her femininity. On the other hand, after the sin, the man was the first to feel the shame of his nakedness. He was the first to say: "I was afraid, because I was naked, and I hid myself" (Gn 3:10). It will be necessary to return separately to the state of mind of them both after the loss of original innocence.

However, in the knowledge which Genesis 4:1 speaks of, the mystery of femininity is manifested and revealed completely by means of motherhood, as the text says: "She conceived and bore...." The woman stands before the man as a mother, the subject of the new human life that is conceived and develops in her, and from her is born into the world. Likewise, the mystery of man's masculinity, that is, the generative and fatherly meaning of his body, is also thoroughly revealed.(2)

By means of the body
3. The theology of the body contained in Genesis is concise and sparing of words. At the same time, fundamental contents, in a certain sense primary and definitive, find expression in it. Everyone finds himself again in his own way, in that biblical knowledge. The constitution of the woman is different, as compared with the man. We know today that it is different even in the deepest bio-physiological determinants. It is manifested externally only to a certain extent, in the construction and form of her body. Maternity manifests this constitution internally, as the particular potentiality of the female organism. With creative peculiarity it serves for the conception and begetting of the human being, with the help of man. Knowledge conditions begetting.

Begetting is a perspective, which man and woman insert in their mutual knowledge. The latter goes beyond the limits of subject-object, such as man and woman seem to be mutually. Knowledge indicates on the one side him who knows and on the other side her who is known or vice versa. The consummation of marriage, the specific consummatum, is also enclosed in this knowledge. In this way the reaching of the "objectivity" of the body, hidden in the somatic potentialities of the man and of the woman, is obtained, and at the same time the reaching of the objectivity of the man who "is" this body. By means of the body, the human person is husband and wife. At the same time, in this particular act of knowledge, mediated by personal femininity and masculinity, the discovery of the pure subjectivity of the gift: that is, mutual self-fulfillment in the gift, seems to be reached.

Their living image
4. Procreation brings it about that the man and the woman (his wife) know each other reciprocally in the "third," sprung from them both. Therefore, this knowledge becomes a discovery. In a way it is a revelation of the new man, in whom both of them, man and woman, again recognize themselves, their humanity, their living image. In everything that is determined by both of them through the body and sex, knowledge inscribes a living and real content. So knowledge in the biblical sense means that the biological determination of man, by his body and sex, stops being something passive. It reaches the specific level and content of self-conscious and self-determinant persons. Therefore, it involves a particular consciousness of the meaning of the human body, bound up with fatherhood and motherhood.
Eulogy of motherhood
5. The whole exterior constitution of woman's body, its particular aspect, the qualities which, with the power of perennial attractiveness, are at the beginning of the knowledge, which Genesis 4:1-2 speaks of ("Adam knew Eve his wife"), are in close union with motherhood. The Bible (and subsequently the liturgy), with its characteristic simplicity, honors and praises throughout the centuries "the womb that bore you and the breasts that you sucked" (Lk 11:27). These words constitute a eulogy of motherhood, of femininity, of the female body in its typical expression of creative love. In the Gospel these words are referred to the Mother of Christ, Mary, the second Eve. The first woman, on the other hand, at the moment when the maternal maturity of her body was revealed for the first time, when she conceived and bore, said: "I have begotten a man with the help of the Lord" (Gn 4:1).

Woman fully aware
6. These words express the whole theological depth of the function of begetting-procreating. The woman's body becomes the place of the conception of the new man.(3) In her womb, the conceived man assumes his specific human aspect before being born. The somatic homogeneousness of man and woman, which found its first expression in the words: "This is bone of my bones and flesh of my flesh" (Gn 2:23), is confirmed in turn by the words of the first woman-mother: "I have begotten a man!" In giving birth, the first woman is fully aware of the mystery of creation, which is renewed in human generation. She is also fully aware of the creative participation that God has in human generation, his work and that of her husband, since she says: "I have begotten a man with the help of the Lord."

There cannot be any confusion between the spheres of action of the causes. The first parents transmit to all human parents the fundamental truth about the birth of man in the image of God, according to natural laws. They transmit this even after sin, together with the fruit of the tree of knowledge of good and evil and almost at the threshold of all historical experiences. In this new man—born of the woman-parent thanks to the man-parent—there is reproduced every time the "image of God," of that God who constituted the humanity of the first man: "God created man in his own image; male and female he created them" (Gn 1:27).

With the Lord's help
7. There are deep differences between man's state of original innocence and his state of hereditary sinfulness. However, that "image of God" constitutes a basis of continuity and unity. The "knowledge" which Genesis 4:1 speaks of is the act which originates being. Rather, in union with the Creator, it establishes a new man in his existence. In his transcendental solitude, the first man took possession of the visible world, created for him, knowing and imposing names on living beings (animalia). The same "man," as male and female, knowing each other in this specific community-communion of persons, in which they are united so closely with each other as to become "one flesh," constitutes humanity. That is, they confirm and renew the existence of man as the image of God. This happens every time both of them, man and woman, take up again, so to speak, this image from the mystery of creation and transmit it "with the help of the Lord God."

The words of the Book of Genesis are a testimony of the first birth of man on earth. They enclose within them at the same time everything that can and must be said of the dignity of human generation.



NOTES
1) As for archetypes, C. G. Jung describes them as a priori forms of various functions of the soul: perception of relations, creative fantasy. The forms fill up with content by means of materials of experience. They are not inert, but are charged with sentiment and tendency (see especially: Die psychologischen Aspekte des Mutterarchetypus, Eranos 6, 1938, pp. 405-409).
According to this conception, an archetype can be met with in the mutual man-woman relationship, a relationship which is based on the dual and complementary realization of the human being in two sexes. The archetype will fill up with content by means of individual and collective experience, and can trigger off fantasy, the creator of images. It would be necessary to specify that the archetype: a) is not limited to, or exalted in, physical intercourse, but includes the relationship of "knowing"; b) it is charged with tendency: desire-fear, gift-possession; c) the archetype, as proto-image (Urbild), is a generator of images (Bilder).
The third aspect enables us to pass to hermeneutics, in the concrete, that of texts of Scripture and of Tradition. Primary religious language is symbolic (cf. W. Stählin, Symbolon, 1958; Macquarrie, God Talk, 1968; T. Fawcett, The Symbolic Language of Religion, 1970). Among the symbols, he prefers some radical or exemplary ones, which we can call archetypal. Among them the Bible uses the symbol of the conjugal relationship, concretely at the level of the "knowing" described.
One of the first poems of the Bible, which applies the conjugal archetype to God's relations with his people, culminates in the verb commented on: "You shall know the Lord" (Hos 2:22—we yadacta 'et Yhwh; weakened to "You will know that I am the Lord—wydct ky 'ny Yhwh: Is 49:23; 60:16; Ez 16:62, which are the three "conjugal" poems). A literary tradition starts from here, which will culminate in the Pauline application of Ephesians 5 to Christ and to the Church; then it will pass to patristic tradition and to that of the great mystics (for example, Llama de amor viva of St. John of the Cross).
In the treatise Grundzüge der Literatur-und Sprachwissenschaft, vol. I. (Munchen: 1976), 4th ed., p. 462, archetypes are defined as follows: "Archaic images and motifs which, according to Jung, form the content of the collective unconscious common to all men; they present symbols, which, in all times and among all peoples, bring to life in a figurative way what is decisive for humanity as regards ideas, representations and instincts."
Freud, it seems, does not use the concept of archetype. He establishes a symbolism or code of fixed correspondences between present-patent images and latent thoughts. The meaning of the symbols is fixed, even if not just one; they may be reducible to an ultimate thought that is irreducible, which is usually some experience of childhood. These are primary and of sexual character (but he does not call them archetypes). See T. Todorov, Théories du symbole (Paris: 1977), pp. 317f.; also: J. Jacoby, Komplex, Archetyp, Symbol in der Psychologie C .G. Jung (Zurich: 1957).

2) Fatherhood is one of the most important aspects of humanity in Sacred Scripture.
The text of Genesis 5:3: "Adam...became the father of a son in his own likeness, after his image" is explicitly linked with the narrative of the creation of man (Gn 1:27; 5:1) and seems to attribute to the earthly father participation in the divine work of transmitting life, and perhaps also in that joy present in the affirmation: God "saw everything that he had made, and behold, it was very good" (Gn 1:31).

3) According to the text of Gn 1:26, the "call" to existence is at the same time the transmission of the divine image and likeness. Man must proceed to transmit this image, thus continuing God's work. The narrative of the generation of Seth stresses this aspect: "When Adam had lived a hundred and thirty years, he became the father of a son in his own likeness, after his image" (Gn 5:3). Since Adam and Eve were the image of God, Seth inherited this likeness from his parents to transmit it to others.
In Sacred Scripture, however, every vocation is united with a mission. So the call to existence is already a predestination to God's work: "Before I formed you in the womb I knew you, and before you were born I consecrated you" (Jer 1:5; cf. also Is 44:1; 9:1-5). God is the One who not only calls to existence, but sustains and develops life from the first moment of conception: "Yet you are he who took me from the womb; you kept me safe upon my mother's breasts. Upon you was I cast from my birth, and since my mother bore me you have been my God" (Ps 22:10, 11; cf. Ps 139:13-15).
The attention of the biblical author is focused on the very fact of the gift of life. Interest in the way in which this takes place is rather secondary and appears only in the later books (cf. Jb 10:8, 11; 2 Mc 7:22-23; Wis 7:1-3).
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